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Job

Module 2 
Lesson 1 

Content(Afflictions of a Righteous Man

Extent(140 years

Author(Moses (?)

Divisions

I. Job Afflicted, 1, 2​

II. Job Discussed, 3‑41

III. Job Restored, 42

Outline

1. Introduction, 1:1,12

a. Job Prospered, vv. 1‑5 

b. Satan's Challenge, vv. 6‑12

2. Job Afflicted, 1:13‑2:13

a. Property, 1‑13‑22

b. Person, 2:1‑10

c. Philosophers, 2:11.43

3. Arguments of Eliphaz, Bildad and Zophar, 3.31

a. First Cycle, 3‑14

Job, 3

Eliphaz, 4, 5

Job, 6, 7

Bildad, 8

Job, 9, 10

Zophar, 11

Job, 12‑14

b. Second Cycle, 15‑21 

Eliphaz, 15 

Job, 16, 17 

Bildad, 18 

Job, 19 

Zophar, 20 

Job, 21

c. Third Cycle, 22‑31 

Eliphaz, 22 

Job, 23, 24 

Bildad, 25 

Job, 26‑31

4. Address of Elihu, 32‑37

a. Nature of Affliction, 32‑35

b. Nature of God, 36, 37

5. Admonition of the Almighty, 38-41

a. Revelation of Glory, 38, 39

b. Revelation of Greatness, 40, 41

6. Job's Restoration, 42

Selected Reading(Job 1‑4, 6, 8, 9, 11, 14‑16, 18‑20, 22, 23, 26, 32‑34, 38, 42

In length, the poetical portion of the Old Testament compares favorably with the historical and prophetical sections. In fact, the number of chapters devoted to each division is nearly equal.

Historical books 249 chapters

Poetical books 243 chapters

Prophetical books 245 chapters

The poetical element in the Scriptures, however, is not limited to the five poetical books. They are thus called because they are composed almost entirely of Hebrew verse, but in one sense the Bible is full of poetry, for large portions of its prose, especially in the prophetic books, rise by force of the noble thoughts; expressed and the beautiful sentiments depictured, into the sphere of real poetry. While grouped with the prophecies, the book of Lamentations is in reality an, alphabetical elegy, in which the genius of the poet is as much displayed as in that poetic masterpiece, Psalm 119. Attention has already been called to some of the great poems in the legal and historical books, such as Exodus 15, Deuteronomy 32, Judges 5, I Samuel 2:1-10, II Samuel 1:19‑27; 22.

There is little ground for questioning Job as an historical character, since he is mentioned elsewhere in Scripture. In Ezekiel 14 he is referred to in connection with Noah and Daniel, as one of the three great intercessors in whom God delighted. In the New Testament, James refers to the experience of Job and Elijah in the same chapter (chap. 5). If the one is recognized as a historical character, the other of necessity must be likewise considered. Moreover, if Job were a mythological character, such implication would be given either in the book itself or in references to it. Our Lord plainly designated His parables as such, and no other method of discernment between fact and fiction in Scripture would he worthy of the Word of God. It is also well to observe how other great poems in the Bible, such as the song of Moses (Exodus 15) and the song, of Deborah (Judges 5), are based entirely upon historical incidents.

And not only is it possible to provide trustworthy evidence of Job's being a historical character, but also to determine the time in which he lived with some degree of accuracy. The length of his life can authenticate that he was one of the patriarchs, living probably before Abraham. At the time of his trial he not only was married, but had grown sons and daughters, the former living in homes of their own (1:4). Early marriages were not common among the patriarchs (Isaac was forty years of age and Jacob eighty-four) therefore Job was probably not less than sixty years of age when the scene opens in the first chapter; and since he lived 140 years after this (42:16), he must have been at least 200 years old when he died. We observe that the longevity of the human race underwent a gradual decline after the Deluge until the Exodus. It will be seen from a study of Bible genealogy (Gen. 11) that the period of Job could not consistently be placed later than Terah, the father of Abraham.

Eber, 464 years 
Serug, 230 years

Peleg, 239 years 
Nahor, 148 years

Reu, 239 years 
Terah, 205 years

Abraham, 175 years 
Jacob, 147 years

Isaac, 180 years 
Joseph, 110 years

There are other arguments that strongly suggest Job lived between the building of the Tower of Babel and the call of Abraham. The absence of any reference to the children of Israel and their laws which is found in every other book of the Old Testament, and the failure to mention the Sodom and Gomorra catastrophe while referring to the Deluge (38:8‑11), would also suggest a period prior to Abraham. Moreover, the religion of Job was the religion of the patriarch the medium between God and man being the family altar and not an officiating priest of the Mosaic dispensation. Probably the best reason for believing that Job bridged this postdiluvian period of universal idolatry between Noah and Abraham is that the world has never been without a divine witness (Acts 14:17).

 Chronologically the book of Job belongs to the period of Genesis, and may even have been written before that book of beginnings was composed. Most of the arguments set forth for the Mosaic authorship of Genesis can likewise be used for Job. No one can study the book of Deuteronomy, especially the poetic portions, without coming to the conclusion that this eminent Hebrew scholar had both the information and the qualifications for the task. Besides early training in Egypt, Moses’ forty years experience as a shepherd in Midian would explain the presence of so much natural theology and the many refer​ences to rural life with which the book of Job abounds.

 Job is the principal speaker and actor in the book that bears his name. The key to the book is in the first chapter that after introducing its great character transports the reader to heavenly scenes (v. 6). Satan is seen here in his profession as reported in Scripture, of accusing the brethren, and when God calls his attention to the righteousness of Job which he had been unable to corrupt, Satan charges Job with a mercenary spirit, declaring that if God took away Job's temporal blessings he would no longer be loyal to Him. God accepts Satan's challenge, not so much that Job's loyalty might be put to the test, as that the power of God's grace to keep His servant might be demon​strated. It was necessary that one of God's children should be chosen for this trial, for the subject of the book is not the conversion of a sinner, but the consecration of a saint. God’s purpose in using Satan is to develop character through trial and to make men partakers of His holiness, but His triumph over the adversary as here depicted is calculated to prove a great comfort to God's people in every generation. To understand fully, this purpose of the book, the following facts should be established:

 1. Job was a rich man. He was the wealthiest man in the East, and may in that respect have been the greatest of his time (1:3). Not only did he have great herds of cattle and a retinue of servants, which constituted the wealth of, that time, but all the benefits of an established civilization, for he had a fixed residence, living in a city (29:7) and in a house (1:4), and not in a tent as did Abraham and Jacob (Heb. 11:8‑10).

 2. Job was a respected man. He was great in reputation as well as possessions. He sat as a chief and dwelt like a king in the city. Young and old rose up to give him deference, and even the princes and nobles honored him. He was father to the poor and judge to the oppressed (29:7‑25). 

3. Job was a righteous man. He was pleasing to God as well as to men. Despite the idolatry, which was to be found on every side, Job was faithful in the worship of the one God and daily offered up sacrifices for himself and his children. He loved righteousness and hated evil, and is commended as a “perfect” man (1:1, 8). That perfection, however, indicated completeness of character and uprightness in thought and action. Job's life was not perfect in the sense of holiness, as he himself was to admit (40:4). His confession of the need of a Redeemer (19:25) is one of the climactic utterances of the book.

4. Job was a tried Man. His loyalty to God was put to a severe test. God tried him, but Satan tempted him. One calamity followed another. He lost his oxen and his asses, then his sheep, then his camels, and last of all his sons and daughters. The words “while he was yet speaking,” repeated three times (1:16, 17, 18), show the, rapidity and vehemence of Satan's attack. Still Job remained true to God. He recognized that God had given him all he possessed and that it was His right to take it from him if He wished.

But Satan was not satisfied; He requested permission to test Job's integrity by the affection of a loathsome disease. Job became a pitiable object so repulsive that his wife and relatives deserted him. Yet he steadfastly refused to renounce his faith in God. His persistent faith under trial proved that he did not serve God for wealth, family or health.

But perhaps the most severe trial of all (3:25) was yet in store for him. Three friends, Eliphaz, Bildad and Zophar, came to sympathize, but stayed to criticize. In reality they brought the trouble that Job so much feared (3:25)(that is, they intimated, that the religious world would now believe Job to be a hypocrite, a secretly wicked man, because of these overwhelming calamities, which had, fallen upon him. Their speeches and Job's replies occupy a large portion of the book. Their philosophy was poured out upon the afflicted man in three rounds of speeches, to each of which Job replied in self‑defense.

Eliphaz represented the man of science. He argued from experience and from facts; and he accordingly satisfied himself that Job was undoubtedly a secret sinner. Bildad's arguments against Job's vindication of himself were based on tradition. His address was shorter and his language was rougher than that of Eliphaz. Zophar was a moralist. He believed in salvation by merit, and endeavored to prove that Job's calamities came upon him because of his sins of omission.

In the second and third round of speeches the philosophers were more vehement in their assertions of Job’s guilt and less considerate of his pitiable condition. In fact, the more they argued the less they accomplished. Job spoke of them as “miserable comforters” (16:2) who had little comprehension of his sufferings. Then he left them and turned to God, pouring out his soul in lamentation, and maintaining his innocence of their insinuations.

 While these addresses were in progress there was an attentive listener whose youth and, inexperience had not permitted him to join in the debate. But young as he was, Elihu discovered that wisdom is not always the possession of seniors and scholars. When Eliphaz, Bildad and Zophar failed to convince Job that suffering was always the result of sin, he came forward and presented a new argument. His address covers six chapters, in which he condemned the three friends because they unjustly accused Job of hypocrisy, and Job because he charged God with injustice. Then he admonished them to witness to God's greatness in creation and His goodness in revelation.

Elihu was the “dayspring” that Job desired (38:12), for Elihu argued that affliction might not take the form of chastisement but have educative value, and that God had ultimate good in store for the sufferer. In pointing out that there was no moral difference between Job and his three accusers(that all were sinners and alike needed a Saviour(he disclosed the foundation doctrines of the New Testament.

Job had complained that God kept silent and would not attend to his lamentations, but now after the address of Elihu the answer comes. In one of the most sublime portions of Scripture (chaps. 38‑41) God addresses Job, and His theme is Himself. Elihu had revealed the wisdom and, the power of God, but now God reveals Himself.

It is notable that, the Almighty gives no explanation of Job’s suffering, renders no decision on the subject in debate, and offers no hint of compensation to His servant for what he had endured. He showed that His dealing with Job was beyond criticism.

As a result of this manifestation of God, Job abhorred himself. He is then directed to offer prayer for his three friends, and in so doing is vindi​cated in their eyes (42:7‑9). Thus Job, like Noah and Daniel, became a great intercessor. Not only was he vindicated, but also he lived long enough to see children and grandchildren, to double his former fortune, and regain his prior prestige and prosperity.

The book of Job is especially characterized by its studies in nature. In no other book in the Bible do we find as much natural theology. The characters that speak were great scientists. They tell us facts in astronomy, which were not known until recent days, and their knowledge of physical geography and zoology is most accurate. It is most interesting to find in this(one of the oldest books in the world(the names of present day stars and constella​tions (38:31, 32); the suspension of the earth in space (26:7); the rotundity of the earth (22:14); the rotation and the revolution of the earth (38:32), and the circular motion and density of the clouds (28:24-26).

The book of Job is also unusual in its study of Satan. No other book reveals so much information about the “prince of this world.” God not only discloses the fact that the adversary is a person, but one of very great power. He has control over winds and lightning of heaven, and plagues, and diseases of earth. He is the “accuser of the brethren.” But while he is the author of all evil he cannot tempt man (believers) without God's permission (I Cor. 10:13). 

The great theme of this book is the study of affliction. Why must God's children sometimes suffer? It may be for discipline or development, as Elihu argued, but we find it is, above all else, for the glory of God (John 9:3). We must always remember that “God is faithful” and that it was not so much a question of Job's loyalty as it was of God's power. Job’s example has given comfort and courage to the afflicted for all ages. But the man of greatest affliction was not Job, but Jesus. Jesus furnished the answer to Job’s question, “If a man die shall he live again?” He, and not Elihu, fully supplied Job's longing for someone to stand between him and God, for He is our Mediator.

The last of the historical and the first of the poetical books have much in common. They present two eastern princes, Ahasuerus and Job, in the hands of God and Satan. Job was the greatest man, but Ahasuerus the greatest king in the East. Both books exhibit God's constant care, in the one case of a beloved man, in the other case of a cherished nation. Both books show Satan's hostility to individuals and nations. And in both books the result is the same(God is glorified, Satan is defeated, and man is blessed.

Job 
Challenge

Module 2
Lesson 1
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. Give evidence that not all the poems in the Bible are in the poetical books.

2. Prove that Job was an historical character.

3. Give two reasons for believing that Job was one of the patriarchs.

4. What is the key to the book of Job?

5. Give four facts concerning Job, which help us to understand the purpose of the book.

6. How did Eliphaz, Bildad, and Zophar explain Job's affliction?

7. State two points in Elihu’s argument.

8. What was the result of God's manifestation?

9. State some facts of natural theology according to Job.

10. What information does the book reveal concerning Satan?

11. What do we learn in this book about affliction?

12. In what respects is the book of Esther like the book of Job?

Psalms

Module 2 
Lesson 2 

Content(Songs for the Redeemed (Eph. 5:19)

Extent(Contributions of 1000 years (Moses to Ezra)

Authors(David 73; Asaph 12; Sons of Korah 12; Solomon 2; Heman 1; 
Ethan 1; Moses 1; Anonymous 48

Divisions((Each book closes with a doxology)

First Book‑David's Psalms (37), 1‑41

Second Book‑Devotional Psalms, 42‑72

Third Book‑Liturgical Psalms, 73‑89

Fourth Book‑Anonymous Psalms (10), 90‑106

Fifth Book‑Post‑exilic Psalms, 107‑150

Classifications(
Confidence: 11, 16, 23, 27, 34, 56, 57, 62, 71, 139 

Consolation: 37, 42, 43, 46, 77, 91; 94, 97, 116 

History: 78, 83, 105, 106, 114, 135, 136, 137 

Imprecation: 3, 5, 7, 10, 35, 36, 52, 58, 64, 109 

Life: 39, 49, 90, 102, 103, 144 

Missions: 2, 50, 72, 96, 97, 98, 115 

Nature: 8, 29, 65, 104, 147, 148 

Thanksgiving: 75, 92, 100, 118, 136, 146 

Pilgrimage: 120‑134 

Patriotism: 33, 68, 74, 76, 87, 144 

Penitence: 6, 32, 38, 51, 88, 130 

Petition: 4, 13, 17, 25, 28, 54, 55, 61, 86, 141 

Praise: 9, 18, 30, 40, 47, 66, 95, 107, 138, 149, 150 

Precept: 1, 12, 19, 33, 119 

Prophecy:

1. Christ

a. Humiliation, 22, 31, 41, 69

b. Coronation, 8, 16, 24, 45, 46, 47, 110

c. Kingdom, 9, 67, 72, 89, 93, 132, 145

2. Israel, 14, 44, 60, 80, 85

3. Jerusalem, 48, 79, 87, 102, 122, 126

Selected Reading(Psalms 1, 2, 8, 16, 22‑24, 27, 39, 41, 45, 46.

Like Job the book of Psalms was written for the saint rather than the sinner; it is not songs for the unbeliever, but rather for the redeemed (Eph. 5:19; James 5:13, Col. 3:16). The psalms were written not only for vocal expression, but instrumental accompaniment. It should be observed that Hebrew poetry is lyrical, a name given to it because it was originally accompanied by music of the lyre. The word psalm, mizmor, means; a composition set to music, and is to be distinguished from a church hymn by the fact that in a psalm the words were inspired by the music, and in the case of the hymn the music was inspired by the words.

The musicians of Israel were not paid, but certain families possessing natural talent contributed their service generation after generation for congregational worship. The Moravian Church still follows this plan, and if one is in Bethlehem, Pennsylvania, or Winston‑Salem, North Carolina, at Christmas or Easter, he will hear a remarkable program contributed by these musical families who for years have continued to serve their churches with voice and instrument.

The Hebrews knew a rather large range of instruments, and there seems to have been no question among them as to their use in the gatherings for worship. The choirs in the temple pressed every instrument known to musical culture into service. Notice in the grand hallelujah chorus (Ps. 150) that no less than eight different instruments are mentioned.

There seems to have been three classes. The first group was composed of all wind instruments. The shofar, or ram's horn, is called “trumpet” in the first line of Psalm 150:3. This is not to be confused with the cornet, which is recorded as a distinct instrument. A third wind instrument is rendered “pipe” in the Revised Version, which is better than “organ,” since the keyboard was not invented until centuries later.

To the second group belonged the stringed instruments. The most common of these was the harp, which is mentioned frequently. There were several varieties. The triangular harp with four strings was known as the sackbut (Dan. 3:5). The psaltery sometimes embraced a whole class of stringed instruments similar to our modern orchestra.

The third group contained the percussion instruments. The timbrel was a sort of tambourine that was drummed with the fingers. The cymbals were used to keep rhythm (I Chron. 15:19), and it would appear, that they were of different varieties.

It is not surprising that so many of the writers of the Psalms were musicians, who composed both the words and the music of the selection. In fact, one cannot understand the musical setting of these hymns without reading of the Levitical organization of orchestra and chorus, under skilled leaders, for public worship (I Chron. 15:16‑24, 25). Thus Asaph, one of David's chief musicians, is credited with twelve psalms and the musical family of Korah, with ten.

But not all of the psalms were prepared in this way. Many of the immortal poems of the Old Testament were prompted by some great national crisis that touched the heartstrings of the people. Thus the song of Moses (Exodus 15) was inspired by the tragedy of the Red Sea, the song of Deborah (Judges 5) by the defeat of the Canaanites and the bold assassination of Sisera. In like manner many of the crises in David's life were the occasion of a psalm, and unquestionably others were the outburst of praise and thanksgiving for some remarkable deliverance or extraordinary experience. 

No other book in the Bible more truly magnifies the Word of God. The longest psalm, in 174 of its 175 verses, contains some glowing tributes to the Scriptures, and many other psalms reiterate a loyal devotion to the sacred Word, as well as a holy and happy contemplation of it. In this book alone there is sufficient, evidence to prove the inspiration of the Scriptures independent of all other sources. The Psalms are quoted in the New Testament or clearly referred to upward of seventy times, thus taking first place among the Old Testament books quoted by New Testament writers. 

The book of Psalms is the connecting link between the Old and the New Testaments. In it the great purposes and lessons of the Mosaic Law are expressed. In the Psalms the Hebrew were taught that the form of the law without the spirit was vain, and that a spiritual God required spiritual worship. Moreover, the mind of the worshiper was concentrated on the Messiah, whose presence and power were to dominate the New Testament. While the Psalms were well adapted as an expression of praise of Israel for the providential manifestation of God's interest in His chosen people, they are equally appropriate as hymns for the Church to give right direction to the spiritual thought of Christians.

Unquestionably Psalms is the most spiritual book in the Old Testament. Other books(as the Pentateuch and Prophets(may furnish more material for theological doctrine and for right principles of worship, but this book, in the middle of the Bible, is the great-source of religious experience. Luther called it “a small Bible,” and declared that there never could appear a more precious book of examples and legends of saints than the Psalter. 


“Here we find not what one or two holy men have done, but what the Head Himself of all the holy has done, and what all the holy do still- how they stand affected toward God, toward friends and enemies; how they behave in all dangers, and sustain themselves in all sufferings. The Psalter may be said to be a little book for all saints, in which every man in whatever-situation he may be placed, shall find sentiments which shall apply to his own case, and be the same to him as if they were for his own sake alone, so expressed as he could not express them himself, nor find, nor even wish them better than they are.” 

Unlike the other books of the Bible, Psalms was not written at one time or by one person. It is the collection of a thousand years and the contribution of more than a dozen writers. Yet despite the wide separation of time and station between the composers, there is a marvelous unity of thought and spirit that can only be explained by divine authorship. The period of composition extends from 1489 BC, when Moses is said to have written Psalm 90, until 444 BC, when Ezra completed the canon and according to the Septuagint, added Psalms 1 and 119. 

Aside from the contributions of Moses and Ezra, at least seventy-three of the Psalms were written by David, and Psalms 72 and 127 by Solomon. As has already been noted, twelve are ascribed to Asaph, the Levite director of David's choir, and ten to the Korah family of singers. As most of Asaph's psalms indicate a later date than David's time, it is probable they were written by his descendants who were designated for Temple service (I Chron. 25:1, 2). Heman and Ethan (I Chron. 15:16, 17), court musicians, are also credited each with a psalm. The Septuagint ascribes three to Isaiah, two to Jeremiah and the final three to Haggai and Zechariah.

Fifty of the psalms are anonymous, but in some instances it has been possible to locate the author, as, for instance, Acts 4:25 and Hebrews 4:7 reveal the fact that David wrote both Psalm 2 and Psalm 95. “Selah,” which means pause, at the close of Psalm 9, which was written by David, would suggest that the one following was also from his pen. If Hezekiah's songs (Isa. 38:20) were ever incorporated in the Psalter they surely, must be the ten anonymous Songs of Degrees, one for each of the retraced degrees on the sun dial of Ahaz (Isa. 38:8), and five, by two other authors, added to make up the number of years of life which were granted to Hezekiah after his sickness.

The Psalter, like the Pentateuch, is arranged in five books, which have an historical significance. It would seem that the greater number of psalms cluster around three periods of Hebrew history(the reign of David, the reign of Hezekiah, and the period of the captivity and return. The psalms belonging to the earlier period of the kingdom are to be found in the first book; those relating to the later kingdom period, in the second and third books, and the exilic and postexilic psalms are for the most part in the fourth and fifth books. It is probable that the first book was compiled by Solomon, the second and third by “the men of Hezekiah” (Prov. 25:1; II Chron. 29:30), and the fourth and fifth by Ezra.

A doxology concludes each book and clearly marks its separation from the one following. Like the Sermon on the Mount, the Psalms begin with a beatitude and appropriately rise to a grand finale of praise in the group known as the Hallelujah Psalms, the concluding composition being a hallelujah chorus.

One hundred and sixteen of the psalms have titles. These are not to be regarded as, forming a part of the sacred text, but are highly instructive as to the circumstances, which led to the composition of the psalm. The titles may suggest any of the following: name of the author, directions to the musician, the historical occasion, the liturgical use, the style of the poet, the accompanying instrument, the rhythm to which the words are to be sung. Sometimes all of these are combined, as in Psalm 60.

Psalms 1 and 23 are more familiar to the majority of people than any other. The opening psalm, which exalts the Word of God, contrasts the present and the future state of the godly and ungodly. The Shepherd Psalm, which exalts the providence of God, is with the possible exception of the Lord's Prayer, the best-known portion of Scripture. It has been the favorite psalm of the great majority of Christians, for it has inspired new confidence and courage in the divine Shepherd, and has pillowed many a soul passing through the valley of death. After the Shepherd Psalm perhaps Psalm 103, which eulogizes the loving kindness of God, is the general favorite. 

Six of the psalms are morning hymns and three evening songs. Four begin with the words, “O give thanks,” the last (Ps. 136) having each of its twenty-six verses end with phrase, “for his mercy endureth forever.” The longest is Psalm 119 and the shortest Psalm 117, which is not only the shortest chapter in the Bible, but the middle as well. Psalm 104 is creation’s story; Psalm 148, nature’s hallelujah; Psalm 65, the farmer’s song, and Psalm 121, the traveler’s prayer.

Three great characteristics of the Psalms: 

1. Revealed Theology. 

No book in the Old Testament teaches as much about God. Here is taught His omnipotence (107:25-29), omniscience (147:4, 5), omnipresence (139:7-12), as well as His eternity (90:2) and immutability (102:24-27). And not only the natural but the moral attributes are frequently set forth. Thus we learn of His holiness (99:9), His righteousness (145:7), His justice (11:4-7), His mercy (86:15), and His faithfulness (119:90). 

2. Natural Theology.

Only the book of Job surpasses the Psalms in this respect. The psalmist finds much in nature to teach him of a marvelous and mighty Creator as well as a Provider and Protector. There are many allusions in this book that not only illuminate the prehistoric pages of creation, but also suggest scientific information far in advance of the prevailing knowledge. Many natural scenes are painted with artistic effect, like the storm at sea (107:25-30); the pastoral pictures in Psalms 65 and 104; the starry heavens in Psalms 8 and 19. 

3. Prophecy.

Psalms abounds in prophecy, mostly concerning the humiliation, coronation and kingdom of the Lord Jesus Christ. But there are also chapters setting forth the future history of Israel and the millennial glory of Jerusalem. 

Three important uses of the Psalms: 

1. They are models of acceptable devotion. 

Other parts of revelation represent God as speaking to man; here man is represented as speaking to God. By this book, therefore, we test the utterances and feelings of our hearts and whether our prayer and our praise are expressed in a manner acceptable to God. Prayers that contain the language of this divine poetry, and songs that convey the words as well as the message of these inspired writings, are devotional utterances that are most pleasing to God. These are the hymns that our Lord and His disciples sang (Matt. 26:30), and probably constituted the hymnology of the early Church, so that those today who continue the practice of singing psalms at their services of worship adhere to a usage that is unquestionably scriptural. 

2. They are models of ethical expression. 

It is evident in the Old Testament as well as in the New that morality, has its roots in religion, and that it is a religion that occasions morality. In other words, man’s relation to God determines the rightness or wrongness of his relation to his fellow men. The book of Psalms makes a clear distinction between sin and righteousness, the wicked and the righteous. This is evidenced by the fact that the words “righteous” and “righteousness” occur more than 130 times in the 150 chapters. The words “sin” and “iniquity” are found sixty-five times, and “good” and “evil” about forty times. These words embody great ethical as well as religious conceptions, and imply a standard of human conduct that is determined by the revelation of divine character.

3. They are marvels of messianic prophecy.

Christ particularly calls attention to this fact (Luke 24:44). The psalms contain predictions of the history of our Lord and describe with wonderful literalness His sufferings and glory. The book of Psalms is a Gospel in prophecy. In fact, there is no better proof that the Bible is the inspired Word of God than the drama of our Lord's crucifixion, which was here depicted a thousand years before He was born. In the Gospels we have what Christ said and did, and what was said and done to Him; but in the Psalms we see His inner life, for here is learned how He felt and how He lived in the presence of His God and Father. To quote the language of Guers: 

“Elsewhere the sacred writers speak to us of Jesus. They tell us of His vicarious suffering and bitter agony. But in the Psalms it is Himself whom we hear. It is He who complains, who sighs and groans beneath the hand of the prince of the power of the air. It is He who trembles beneath the weight of God's anger. In the New Testament we see only glimpses of the terrible combats of His soul: in the Psalms see all His anguish.” 

Psalms
Challenge

Module 2
 Lesson 2
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. What references in the New Testament suggest that the early Church sang psalms? 

2. How do we know that many of the psalms were inspired by some extraordinary experience? 

3. In what respect does the book of psalms magnify the Word of God? 

4. How is the Psalms a connecting link between the Old and New Testaments? 

5. Why is the Psalms the most spiritual book in the Old Testament? 

6. a) Give the five divisions. 
b) How does each book close? 

7. Name six authors of the Psalms. 

8. Of what value are the titles of the Psalms? 

9. What two psalms are prime favorites? 

10. Which is the longest psalm? The shortest? The farmer's? The travelers? 

11. Give three characteristics of the Psalms. 

12. Give three important uses of the Psalms. 

13. Name the fifteen classifications. 

Psalms((Continued)
Module 2 
Lesson 3

Selected Reading(Psalms 65, 69, 72, 89-91, 103, 104, 118, 121, 132, 148

It is possible to classify the psalms according to their contents under fifteen general themes. The distinction, however, is not always clear, there being a difference of opinion in many cases as to just what group a psalm should be assigned. Psalm 19, for instance, extols both the works and the words of God, and might therefore be listed under either the psalms of nature or those of precept. Most of the historical psalms are appropriate for patriotic occasions, as the Jews were and are distinctly a patriotic people. In like manner, many of the prophetic psalms are equally well suited for missionary meetings, as the minister to the foreign field labors with the full assurance of a coming day when “all kings shall fall before him: all nations shall serve him.” Thus it may be readily seen how the classification of some of the psalms at least, is largely arbitrary and rests on the decision of the individual.

Of the fifteen classifications three are worthy of special study. The imprecatory psalms, in the light of the New Testament teaching regarding love for our enemies (Matt. 5:44), have greatly perplexed earnest minded Christians. Bible critics have quoted such passages as Psalms 58:6; 109:10; 137:8, 9, as utterances of vindictive passion that could not possibly have been written under the inspiration of the Holy Spirit.

In this connection it is well to keep in mind that the divine record, while free from error, simply records what others said(bad men, good men, inspired men, and uninspired men. In the Psalms we have sometimes what God said to man, and that is always true; and on the other hand we have often what men said to God, and that may or may not be true. All the passages cited above are what men said to God. They are the inspired record of men's prayers to God. To God they breathed out the agony of their hearts, and to God they cried for vengeance on their enemies.

In the first place, it might be asked whether an expression of righteous indignation is not justifiable even in the light of New Testament teaching. Take as an illustration Psalm 52, which was an outburst of David's indignation against the awful crime of Doeg. Doeg, it will be remembered, was an Edomite herdsman (I Sam. 22:17-23), whose bloody, sacrilegious hands slew eighty-five helpless, unarmed priests whom he knew to be wholly innocent of the charge made against them and when no Israelite dared to lay hand upon these consecrated servants of the Lord. And, with this he was not satisfied. Every woman and child fell under his cruel, murderous sword. Does not the very mention of this atrocity stir up feelings that cannot be suppressed? Such an expression of indignation is not to gratify malice or private revenge.

In the second place, it might be asked whether the psalmist in calling upon God to take vengeance on the wicked, was not anticipating the teaching of the New Testament. Vengeance belongs to God, He will repay (Rom. 12:19). Instead of taking vengeance into his own hands David was only asking God righteously to judge iniquity. There is certainly nothing wrong in asking God to break the teeth of wicked men who are using those teeth to tear the upright. Moreover, nothing was more conspicuous in the life of David than his generous and gracious dealings with his enemies. Even when he had in his power his bitterest and most relentless enemy, he not only refused to kill him, but also prevented others from doing so (I Sam. 26:5-9). While David prayed, “Let his children be continually vagabonds and beg” (109:10), it must be remembered that he graciously sought out the grandson of his archenemy, Saul, and had him eat at the king's table as one of his own sons (II Sam. 9:1, 2, 11).

It is also well to point out that the language of the Hebrew people is concrete and not abstract; where we would speak of crime, they designate the criminal. Although the Christian is taught to have compassion on the sinner, he is also instructed utterly to abhor sin, and where the language makes no distinction between sin and sinner, the injustice of criticism can be readily seen.

No portion of this book is more closely related to the rest of the Old Testament than the historical psalms. Psalms 78, 105 and 106 are outstanding for the didactic use of past history, but an historical strand is woven into the texture of the whole Psalter. In fact, attempts have been made to connect all of the psalms with some historical event, though, as we have already seen, many can be made applicable to various purposes, and such efforts are bound to be futile. There are, however, about twenty-one psalms that refer quite definitely to the history of Israel from the time of Moses to the days of the restoration. These historical allusions may be divided into three periods:

1. Period of the Theocracy.

In connection with the Exodus, the wilderness wanderings, the settlement in Canaan, and the time of the judges, it is well to read Psalms 78:12-66; 105:23-45; 106:7-33; 114; 135:10, 11.

2. Period of the Kingdom.

Many of the psalms of David are related to some crisis or experience in his many-sided life. During the days of the persistent persecution of Saul, when his life was in constant jeopardy, it is generally conceded that David composed Psalms 7, 11, 34, and 54. His coming to the throne and establishing national worship in Jerusalem gave rise to Psalm 24; the dedication of his house in peace after years of war and wandering was the occasion of Psalm 30. The shame of David's great sin and his repentance of it produced the heart-stirring penitential psalms (51, 32), and the terrible consequences of his sin as manifested in Absalom's rebellion, led him to compose Psalms 3, 4, 55. Only one psalm appears to mark David's military triumphs (Ps. 60), but his last composition (Ps. 18; II Sam. 22), which is a brief resume of his life's experiences, makes reference to his victories over God's enemies.

Solomon's song of glory (Ps. 72) is in reality a messianic prophecy. One psalm at least is credited to the disaster that befell Sennacherib's army, and, as already has been suggested, the anonymous, songs of degrees (120-134) can be associated with the sign given of Hezekiah's recovery (Isa. 38:7, 8). Some of these (Ps. 124, 126, 129, 130) suggest the Babylonian captivity, and if not prophetic, were penned at a later date.

3. Period of the Province.

The fall of Jerusalem and the profaning and burning of the Temple by Nebuchadnezzar are vividly described in Psalms 74 and 79. The sad lot of the exiles in Babylon is, pictured in Psalms 80 and 137; the great joy of the returning captives is expressed in Psalms 85 and 126. In connection with the building and dedication of the second Temple it is generally conceded that Haggai and Zechariah prepared Psalms 146, 147, and 150.

Without the Psalter our knowledge of the religious history of Israel would be not only, imperfect but also misleading. The psalms bathe the black and forbidden rock of Israel's history in the sunlight of religious devotion and spiritual fervor. From these hymns of heart-throbbing experiences we receive the true spirit of the circumstances that gave them rise.

No study is more fascinating than that of the, prophetical psalms. As the historical psalms bind the Psalter to the remainder of the Old Testament, so these chapters are the connecting link with the New Testament.

Although much of Israel's future history, as well as the destiny of the Gentile nations, is revealed in the Psalms, it is the messianic, psalms that dominate the prophetic portions of the book. Psalm 40:6-10 gives a distinct reference to the coming and mission of Jesus Christ, which interpretation is substantiated by a quotation in Hebrews (10:5-10). Psalms 41 and 109 picture the betrayal of Christ. Ahithophel, who is the Judas of the Old Testament, was the traitor David originally had in mind in the first of these psalms; but that by the law of double reference this passage also applies to Judas, is proved by our Lord’s quoting it on the night of His betrayal (John 13:18). That Judas is designated in Psalm 109 is revealed by Peter at the election of Matthias (Acts 1:20).

Two psalms foretell the crucifixion of Christ. Psalm 22 gives a graphic picture of death by crucifixion with circumstances that were precisely fulfilled at Calvary. Considering the facts that the Jewish form of capital punishment was stoning and that this cruel method of execution was unknown in David's time, being introduced by Rome, the circumstances provide a very strong proof of inspiration. The psalm contains the very words our Lord was to utter one thousand years later, as well as a pen picture of the terrible suffering to which He would be subjected. Psalm 69 gives certain details that are not mentioned in the earlier psalm. Passages from both psalms are quoted by the Gospel writers (Matt. 27:34, 35; John 19:24, 29).

Psalm 16 is the great Resurrection announcement of the Old Testament. It discloses the empty tomb of resurrection morning. Peter on the Day of Pentecost shows that the risen Lord is here predicted (Acts 2:25-32), and Paul, preaching on the resurrection at Antioch, likewise calls attention to this prophecy (Acts 13:34-37).

Psalms 89 and 132 proclaim that Messiah shall, come from the royal line of David, as proved by Peter's applying passages from these psalms to Christ and not to, Solomon (Acts 2:30). Our Lord Himself calls attention (Matt. 21:42) to Psalm 118, where He is pictured as the chief corner stone. The messianic significance of this passage (118:19-23) is seen in the fact that it is quoted six times by New Testament writers as relating to Christ's rejection by the Jews.

Three psalms portray the millennial reign of the Lord Jesus Christ. Psalm 2 describes the rebellion of; the nations against all law and authority just prior to the coming of Christ to establish His kingdom. Psalm 72 is a glorious, description of Messiah's rule when “he, shall have dominion also from sea to sea, and from the river unto the ends of the earth.” While some of these passages can apply to the golden age of Solomon, such a prediction as, “His name shall endure forever,” clearly points to a greater than Solomon. Every verse in Psalm 110 refers to Christ, but the outstanding characteristic here portrayed is His priestly kingship, which is referred to four times in Hebrews (5:6, 10; 6:20; 7:17).

It is in Psalm 8 that the most complete vision of messiah is given, for it traces the four stages of our Lord's marvelous career as Man. The passage, “Thou makest him a little lower than the angels,” refers to His earthly birth and life of rejection. “Thou crownest him with glory and honor,” refers to His resurrection, ascension and exaltation at the right hand of God. “Thou didst set him over the work of thy hands,” refers to His millennial reign on earth. “Thou didst put all things in subjection under his feet,” refers to His eternal reign after the postmillennial rebellion.

Psalms 22, 23, and 24 may be taken together to view the past, present, and future of our Lord’s work. They are sometimes called the psalms of the cross, the crook, and the crown, and represent our Lord's ministry as Saviour, Shepherd and Sovereign.

Both Israel and Jerusalem are the subject of nearly a dozen psalms. Perhaps the most interesting of these is Psalm 102, which has been called “The Psalm of the Wandering Jew.” The dispersion of Israel began with the captivity of the ten tribes by Assyria. Judah and Benjamin followed into Babylon, and only a comparative small number returned under Zerubbabel and Ezra. The final dispersion by Rome in AD 70 sealed the doom of Jerusalem and started the last remnant on its long journey. The psalmist draws the future picture of his wandering people as one clothed in a garment of sackcloth, and casting dust and ashes upon his head as the signs of his sorrow. In the first part of the psalm this moaning monopolizes every verse. Yet he is not without hope. Although Israel's sun seems to have set, he cannot believe it is forever. He has faith in God and looks for a miraculous resurrection of his nation. Thus in the latter part of the psalm hope succeeds bitter lamentations. When the set time on God's great clock strikes the hour, He will again look with favor upon Israel as a nation and rebuild her beloved city. It is most interesting to observe that after all the years of desolation the wandering Jew still regards the old city with great affection, even as the psalmist here indicates. And still more significant if not startling, even in view of the present of the conflict and the sharing of the temple in Jerusalem with the Moslems, the Jew still awaits the fulfillment of the promise found in this psalm, “When the Lord shall build up Zion, he shall appear in his glory.”

The picture of Israel redeemed restored is given in Psalm 9. The opening verses speak of deliverance from enemies(and the Jews have had many enemies(not temporarily but practically for all time. The “heathen” (translated nations in the Revised Version) has reference to those people who have persecuted Israel more or less for nineteen hundred years. That the millennial period is pictured, is evident from the reference to the Lord “sitting as king.” This is further established by verses 9 to 14, where Messiah is seen judging and comforting the oppressed who put their trust in Him and sing His praise.

Attention has already been called to the fact that most of the immortal poems of the Old Testament were prompted by some great national crisis that touched the heartstrings of the people. The historical background, which was the occasion of many of the psalms, however, is not always revealed, and it is only by information suggested by the title or a study of the context, that a clew may be obtained, to what, in some instances at least, is a tragic story. Two psalms will be considered by way of illustration.

The title of Psalm 3 indicates that David wrote it when he was fleeing from Absalom, but a study of II Samuel 15, 16 and 17 is necessary to complete the picture. It would seem that the uprising of his eldest son was the occasion for the desertion of Ahithophel, David's trusted friend and counselor, and that the king's prayer for the defeat of Ahithopel's counsel was the turning point of the rebellion. Ahithophel advised Absalom to permit him, with a band of chosen men, to pursue and kill David before the king's supporters could rally for his defense. Contrariwise, Hushai suggested that Absalom delay his attack until the forces of rebellion were well organized and reinforced.

In this dark, desperate hour of his life when the disastrous news of Ahithopel’s treachery had been conveyed to him, it would appear that David composed Psalm 55. Psalm 3 was written a little later when the intelligence reached David’s camp that Absalom’s army had been largely reinforced (v.1) The king’s forces were now so completely outnumbered that even his friends confessed that his case was hopeless (v.2). However, David had not lost faith in God (v.3). So far Absalom had not attacked, and this delay would indicate that God was already answering David’s prayer for the defeat of Ahithophel’s counsel. Why had not Absalom attacked during the night while the king’s feeble army was at his mercy? The king reasoned that the Lord was with him because he had slept unmolested; therefore, he would “not be afraid of ten thousands of people” (v.6) Absalom might have the crowd; but David had God, and one with God is a majority.

Psalm 3 was written in the evening (v.8), probably of the same day. It would seem that the “distress” that the king had experienced in the morning at the news of Absalom's reinforcements, had been relieved by the fact that during the day David's army had been “enlarged” (v. 1) and that his cause appeared much more hopeful. The “gladness” that had come to the psalmist's heart (v.7) because of answered prayer, now enabled him to lie down in peace and sleep with the full assurance of God's continued protection. While a battle was yet to be fought before the rebellion was suppressed, Psalm 3 and 4 studied in connection with the narrative in II Samuel, clearly indicate that the campaign was not decided on the battlefield, but rather in Jerusalem where in answer to David's prayer, Absalom rejected the able counsel of Ahithophel for the counter advice of Hushai.

It has already been noted, that the book of Psalms was the hymnbook of Israel and as such provided the source materials for the music of the Church. With psalms Paul and Silas praised God in the prison at midnight, and the great missionary apostle exhorted the Christians at Ephesus and Colosse to teach and admonish one another with psalms (Eph. 5:19; Col. 3:16). Jerome tells us that in his day psalms were heard in the fields and vineyards of Palestine. A psalm (Ps. 4) was the outburst of Augustine's joy when he was converted, and a psalm (Ps. 32) was his dying consolation. Psalms were the comfort of Chrysostom in his exile, and with the words of a psalm the holy Bernard expired. Singing a psalm, the martyred Huss and Jerome of Prague gave up their souls in the midst of the fire. Chanting a psalm (Ps. 46) Luther entered Worms, uttering brave defiance to pope and cardinals.

The history of the psalms is the history of the Church and the history of every heart in which has burned the love of God. We cannot sing the psalms without having our hearts opened, our affections enlarged, and our thoughts drawn heavenward.

Psalms((Continued)
Challenge

Module 2 
Lesson 3
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. Discuss the imprecatory psalms.

2. a) How many psalms refer to the history of Israel?
b) Into what three periods are they divided?

3. List some of the psalms that were written during the period of the province.

4. List two of the subjects of the prophetic psalms.

5. What prophecies are found in Psalms 22 and 69?

6. What psalm is quoted six times in the New Testament?

7. What three psalms portray the millennial reign of Christ?

8. Show how Psalm 8 traces the four stages of our Lord's career as Man.

9. What three successive psalms give the past, present, and future of our Lord's work? 

10.a) What is the “Psalm of the Wandering Jew?”
b) Which of the psalms pictures him redeemed and restored in Palestine?

11. Show from Psalms 3 and 4 how knowledge of the historical background is essential for a full understanding of the psalms.

12. Give three instances showing that knowledge of Church History is important for a full appreciation of the psalms.

Proverbs

Module 2 
Lesson 4 

Content(Poems on Practical Piety (1:2‑4)

Extent(Collection of 300 years (1000‑700 BC)

Authors(Solomon (1:1), Agur, Lemuel

Divisions

I. Praise of Wisdom, 1‑9

II. Proverbs of Solomon, 10:1‑22:16

III. Sayings of the Wise, 22:17‑24:34

IV. Collection of Hezekiah, 25‑29

V. Appendix, 30, 31

1. Words of Agur, 30

2. Words of Lemuel, 31:1‑9

3. Acrostic Poem, 31:10‑31

Topics

1.Filial Impiety, 1:8, 9; 6:20, 21; 13:1; 15:20; 19:26; 20:20: 23:22; 28:24; 30:17

2. Evil Company, 1:10‑19; 4:14‑19; 13:20: 24:12

3. Licentiousness, 2:16‑19; 5:3‑20; 6:23‑25; 7:6‑27; 22:14; 23:27, 28

4. Falsehood, 6:17; 11:1‑3; 12:13, 14, 17‑22; 14:25; 19:5‑9; 20‑17; 21:6; 26:24‑28

5. Sloth, 6:6‑11; 12:24; 13:4; 15:19; 19:24; 21:25; 24:30‑34; 26:13‑16

6. Intemperance, 20:1; 23:2‑3, 29‑35; 31:4‑6

7. Contention, 10:12; 12:18; 13:10; 15:1‑4, 18; 16:27, 28; 18:6‑8; 21:9, 19; 28:25

8. A Virtuous Woman, 31:10‑31

Selected Reading(Proverbs 1, 2, 4, 9, 10, 12, 15, 20, 22, 23, 25, 30, 31

The contents of Proverbs, Ecclesiastes and Song of Songs were collected if not compiled by Solomon, the renowned king of Israel. The three books are spoken of as the wisdom literature of the ancient Hebrew people, who assigned the composition of the Song of Songs to Solomon's youth, proverbs to his manhood, and Ecclesiastes to his old age.

Solomon composed no less than three thousand proverbs (I Kings 4:32) but it is evident that only a portion of them have been divinely preserved. Wise and instructive as all these proverbs may have been, we need not be surprised at the omission of some of them from the inspired record, for we are told (John 20:30) that even in the case of “a greater than Solomon” many miracles were wrought which were not specifically recorded by the evangelist.

The Hebrew word rendered “proverb” literally signifies “likeness” or “comparison.” It originally involved the idea of a simile, but it had given to it at an early period a wider significance. It came to denote such short pointed sayings as do not involve a comparison directly, but still convey their meaning by the help of a figure. From this stage of its application it passed to sententious maxims generally, many of which involved a comparison. In this form it became a popular method of instruction among Eastern people. When we remember that the mass of the population was not acquainted with the art of writing and that manuscripts were few, we can understand how great truths stated in concise comparisons would greatly assist in the oral teaching prevalent in that day. These trenchant sayings were generally memorized, and the ability to repeat them was recognized as evidence of religious education.

What the book of Psalms is to the devotional life. Proverbs is to the practical life. Psalms is calculated to make our hearts warm toward God in holy and pious affection, but Proverbs makes our faces shine before men in prudent, discreet, honest and useful living. In the one, love to God is exhibited; in the other, love to our neighbor. If considered merely as a collection of moral precepts for the regulation of fathers, mothers, children, and servants in families; of kings, magistrates, and civilians in states, Proverbs contains more true practical wisdom than all the, philosophies of Greece and Rome, and, even what modern writers have ever been able to produce.

There are five natural divisions of the book. The first nine chapters contain various instructions and incentives to the study of true wisdom. The repeated use of the words, “My son” not only suggests the maturity of the writer, but the youthful group to which he addressed his counsel. No advice is more needed by our young people today, and it is to be regretted that the contents of this book have been ignored by the writers of textbooks for schools and colleges, and of lessons for Sunday Schools. If there ever is a time when the books of Proverbs and Ecclesiastes are needed it is during the period of later adolescence; and yet we find that lessons from these books are conspicu​ously absent from our Sunday school curriculum.


The second portion of the book (10:1‑22:16) contains what is properly called the Proverbs. In this section the personal address, “My son,” and per​sonal exhortations are missing. Each verse contains a proverb, consisting of two lines, in which the contrast is drawn between the righteous and the wicked, and between right and wrong. There is no end to practical applications, and by comparing scripture with scripture the heavenly wisdom in these terse sayings can readily be found.


The third portion (22:17‑24:34) contains paternal instructions, speaking as unto children. The familiar address, “My son,” is again resumed in this section of fatherly advice. The familiar exhortation, “My son,” give me thine heart and let thing eyes observe my ways,” is addressed to a son and not a sinner, although often applied to the latter.

The fourth portion (chaps. 25‑29) contains the proverbs of Solomon collected by the men of Hezekiah. Who these men were is not known, but their accomplishment affords proof that a revival of literary activity accompa​nied the revival of religion and of national prosperity that marked the reign of Hezekiah. The attention given to agricultural interests in this section suggest the purpose of the instruction to be economic rather than ethical, perhaps with a view to magnifying agricultural life at a time when the rural population was being attracted by the prosperity and profligality of the cities, and was endangered by “Pride, fullness of bread, and abundance of idleness.”

The, fifth section (chaps. 30, 31) contains the prayer and instructions of Agur to Ithiel and Ucal and the oracles taught King Lemuel by his mother. Who these characters were is not known, although some have identified both Agur and Lemuel as Solomon, the latter being a pet name known to his mother. The final portion (31:10‑31), which is a description of a virtuous woman, is quite different from the rest of the book, and, like many psalms and Lamentations, is alphabetically arranged.

The keynote of the book is, “The fear of the Lord is the beginning of wisdom” (9:10), a saying so true and fundamental that it ought to be written over the entrance of every high school and college. The word “fear” means a godly reverence, and is mentioned fourteen times in Proverbs. This statement is also found in Job 28:28 and Psalm 111:10.

Many of the proverbs were based on actual experiences. For instance, Proverbs 1:7 might have referred to the profligacy of Eli's sons; 1:10 could be illustrated by the experiences of Adam and Balsam; 4:14, that of Lot and David; 5:22, Agag and Adonibezek; 12:11, Abimilech and Absalom.


Lesson 4 includes the book of Ecclesiastes

Ecclesiastes

Content(Poems of Vanities (1:2; 12:8‑12)

Date(Writing about 977 BC (1:12)

Author(Solomon (1:1)

Divisions

I. Earthly Vanities, 1:1‑6:10

II. Practical Wisdom, 7:1‑12:14

Topics(
1. Labor, 1:1‑11


2. Knowledge, 1:12‑18


3. Pleasure, 2:1‑3


4. Wealth, 2:4‑9 


5. Life, 2:11‑26; 6:1‑12 


6. Human Efforts, 3:1‑15


7. Human Justice, 3:16‑4:3


8. Human Vicissitudes, 4:4‑16; 10:5‑7

9. Formal Religion, 5

10. Good Name, 7:1

11. Patience, 7:8, 9

12. Fear of God, 7:18; 8:12, 13; 12:13, 14

13. Understanding, 7:19‑25; 9:13‑18

14. Obedience, 8:1‑5

15. Industry, 9:10; 10:18

16. Retribution, 10:8‑11

17. Charity, 11:2‑6

18. Early Training, 12:1‑14

Selected Reading(Ecclesiastes 1, 2, 5, 9, 12

The historical background of Proverbs is the prosperous state of Israel in the time of Solomon. The historical setting of Ecclesiastes is the powerful and prosperous life of Solomon himself. To understand this, one of the most difficult books in the Bible, we must regard its contents as a partial autobiography of the writer.

The keys to this book are two expressions, “vanity of vanities,” which is repeated thirty‑four times and “under the sun,” found thirty‑one times. One would suppose that the autobiography of a man as wealthy and wise and wondrous as Solomon would be highly optimistic. Instead, this man, who had all pleasures and honors, chariots, horses, palaces, and great possessions, finds them all “vanity and vexation of spirit.” He becomes the representative of the human race in asking the great question, “Is life worth living?”

After exhausting every experience that his power, wealth, and wisdom could provide, Solomon “hated life,” because the work that was wrought “under the sun” was grievous unto him, for “all was vanity and vexation of spirit” (2:17). And as was Solomon, so all who live merely in the light and beneficence of the sun, are likewise doomed to disappointment. On the other hand, those who look beyond the great source of heat and light to its Creator and Controller will find Him who alone can satisfy their spiritual hunger.

Solomon failed because he thought that with so many of this world's blessings he did not need God. Back in Deuteronomy there were special instructions given for the coming kings of Israel (Deut. 17:16‑20), but Solomon disregarded all of these. He found life a great disappointment as soon as he turned his back upon the Word of God.

Some have called this Solomon's “penitential discourse,” but, although he composed this poem on vanities shortly before his death, unlike David's penitential psalm (Ps. 51), there is no confession of sin, and his reflection “vanity and vexation of spirit” expressed disappointment rather than acknowledgment of wrongdoing. Ecclesiastes, then, is neither an admission nor a concealment of sin in the inspired author, but an illustration of the insufficiency of all “treasure on earth” for the purpose of inducing men to “lay up their treasures in heaven” and set their affections on things above, where Christ sits on the right hand of God.

Well might youth ponder the closing admonition to “hear the conclusion of the whole matter: Fear God, and keep his commandments,” and, “Remember now thy Creator in the days of thy youth.”


Lesson 4 includes the book, Song of Solomon

Song of Solomon

Content(Fidelity in Song (Eph. 5:25‑27)

Date(Written about 1001 BC

Author(Solomon (1:1; I Kings 4:32)

Outline

1. The Lovers' Meetings, 1:1‑2:7
4. Love Lost and Found, 5:2‑6:9

2. Song of the Shulamite, 2:8‑3:5
5. Song of Solomon, 6:10‑8:4

3. The Royal Espousals, 3:6‑5:1
6. The United Life, 8:5‑14

Another title by which this book is known is Canticles, which signifies the Song of Songs, indicating that it was the choicest and best of the 1,005 songs composed by Solomon (1 Kings 4:32).

Like the book of Esther, the word “God” does not appear in the contents of the Song of Solomon, and this peculiarity, together with the fact that it is not quoted in the New Testament, have led some to question its right to be included with other inspired scripture. But it has always formed a part of the Old Testament canon, which Christ and His disciples recognized as such, and the agreement of its material and language with other passages of Scripture (Ps. 45; Isa. 54:5; 62:4, 5; Hos. 2:19, 20; Matt. 25:1‑10) sufficiently proves it inspired of God. 

There are two main characters that speak and act throughout, Shelomoh, a masculine name, and Shulamith, a feminine form of the same name. There is also a chorus of virgin daughters of Jerusalem (2:7; 3:5; 5:8, 9), and toward the close two brothers of Shulamith appear (8:8, 9). As in most Hebrew poetry, there are no breaks to indicate a change of scene or of character, which must be determined partly by the sense, but chiefly by the use in the original of the feminine and masculine pronouns.

A “playwright” Outline;

I. Song of Solomon in 5 Scenes:

* Act 1-chapter 1:1-3:5

Opens with the Shulamite woman working in the vineyard of brothers because brothers do not approve of her falling for the Shepherd. Solomon is on a visit to northern Israel.

* Act 2-chapter 3:6-11

Solomon returns from the north. The purpose is to show her how marvelous Solomon is.

* Act 3-chapter 4:1-7:9

Place where Solomon attempts to woo the Shulamite woman, who remains true to her Shepherd lover and says “No” to Solomon. (Takes place in the royal Palace in Jerusalem)

* Act 4-Chapter 7:10-8:4

Describes rescue of Shulamite woman from Solomon.

* Act 5-chapter 8:5-14

Shulamite woman returning to hometown with Shepherd lover.

Notice as you read the Song of Solomon, that Solomon was always describing her earthly beauty (body), while the shepherd lover always describes inward beauty.

This “love song” is a protest against polygamy, written at a time when it was the almost universal custom. It is the story of a simple country girl, a Shulamite, from the vineyards of the North Country, who is taken from her home and her espoused husband to be one of the numerous wives of King Solomon in Jerusalem. Although offered every inducement, she resists the efforts of Solomon to win her love away from the one to whom she has plighted her troth, whose praises she sings in her waking hours and of whom she dreams at night. She is finally permitted to return to her home and her lover. The writers of antiquity maintain this interpretative application.

Another interpretative application, to which I do not subscribe, comes from Dr. Harry Ironside, in his book, Addresses on the Song of Solomon, rejects the above interpretation on the ground that it places King Solomon in an unfavorable light, which is not entirely satisfactory in view of the fact that he is recognized officially at least, as a type of Christ. Dr. Ironside suggests that in the expression, “My own vineyard have I not kept,” we may find the key to the interpretation of the book.

According to his version, the principal character of this song lived in the North Country, in the mountain district of Ephraim. She belonged to an Ephraimite family that had charge of one of King Solomon's vineyards (8:11). Apparently her father was dead, but there was a mother and at least two brothers (1:6) and one sister, a mere child (8:8). This older daughter, the Shulamite, appears to have borne the brunt of the family responsibilities. Her brothers did not appreciate her and assigned difficult tasks for her to do (1:6). She worked hard and late for others, and had little time for herself, hence the confession, “They made me the keeper of the vineyards; but my own vineyard have I not kept.” She had no opportunity to care for her own person, so she says, “Look not upon me, because I am black, because the sun hath looked upon me” (1:6).

One day as she was caring for her flock she looked up and to her embarrassment there stood a tall and handsome stranger-shepherd, who seemed to be drawn to her in sympathy because of her hard lot and uncomely appearance. Her modest confession to him (1:5, 6) went a long way toward a friendship, which ripened into affection, and into love. Then he went away; but before his departure he said, “Some day I am coming for you, and I am going to make you my bride.” And she believed him; but probably no one else did. Her brothers did not believe him, and the people in the mountain country felt she was a poor, simple country maiden who had been deceived by this strange man. He was gone a long time. Sometimes she would dream of him, and exclaim, “The voice of my beloved,” only to find that all was quiet and dark about her; but still she trusted. One day he came back at the head of a glorious procession to claim her as his bride.

Dr. Ironside points out that this interpretation best fits the story, of the Shepherd that can be traced from Genesis to Revelation and tells of Him who came from heaven's highest glory down into this dark world that He might woo and win a bride for Himself. When He went away He said, “I will come again, and receive you unto myself.” And so His Church has waited long for Him to come back, but some day He is coming to fulfill His word.

In all ages both Jews and Christians have maintained that this book was more than a love song and yielded a spiritual application. They may have differed in the details of its application, but they have seen in it a foreshadow​ing of the relation of Jehovah to Israel, or of Christ to His Church. The rea​son for much misunderstanding of the book is largely because of our poor version of it, not only in translation but arrangement.

 Proverbs, Ecclesiastes & 
Song of Solomon
Challenge

Module 2 
Lesson 4
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. Distinguish between the contents of Proverbs, Ecclesiastes and Song of Solomon.

2. Why were proverbs used as a popular method of instruction?

3. Compare the books of Psalms and Proverbs.

4. Give the five divisions of Proverbs.

5. Name eight subjects of Proverbs.

6. What is the keynote of the book of Proverbs?

7. What are the two key expressions of the book of Ecclesiastes?

8. Why was Solomon eminently fitted to answer the great question, “Is life worth living?”

9. How does Solomon's “penitential discourse” differ from David’s penitential psalm?

10. What do we learn of Solomon’s failure from Deuteronomy 17:16‑20 and I Kings 10:26‑11:8?

11. a) How many songs did Solomon write?
 b) Which is regarded as his masterpiece?

12. In what respect is the Song of Solomon a protest against polygamy?

Introduction to the Prophetic Books

Module 2 
Lesson 5
Prophecy is a term sometimes used to designate all divine revelation (II Pet. 1:20, 21), since it was most commonly communicated by dreams, voices or visions to prophets first, and by them to men in general. God spoke directly to His chosen people from Sinai's summit, but this demonstration of His majesty was so dreadful that Israel intreated God to speak through Moses (Deut. 5:27, 28). After that God revealed Himself only through His chosen men, who were directed to deliver His message to the people. It was natural that these inspired men had much authority among the people and were highly esteemed by godly rulers. For the most part, however, they lived a life of simplicity and poverty, usually in some retired place or community of their own.

To safeguard against false prophets assuming the authority of a divinely sent messenger, the law provided the death penalty. False prophets were to be recognized either from their attempting to introduce idolatrous worship (Deut. 13:1‑11), or making a prediction that failed to come to pass (Deut. 18:20‑22). Despite the severity of the punishment decreed, unauthorized messengers frequently appeared. There were no less than four hundred present to contradict the divine counsel of Micaiah (I Kings 22:6), and Jeremiah had to withstand the popular predictions of Hananiah and Shemaiah, who were recognized as patriots, while the prophet of God was decreed a traitor. How​ever, it is to be noted in all instances that God vindicated His prophets by fulfilling their predictions, and dealt with these false prophets by bringing them to an inglorious end (Jer. 28:15‑17; 29:30‑32).

We have seen in a former lesson that Samuel was the first to institute a training school for the prophets. One we find located during his lifetime at Ramah (I Sam. 19:19, 20). Others, afterward, were established at Bethel. (II Kings 2:3), Jericho, (II Kings 2:5), Gilgal, (II Kings 4:38), and elsewhere (II Kings 6:1). Into these schools, or Bible institutes, were gathered consecrated and promising students, who were trained for the office they were afterward destined to fill. So successful were these institutions, that from the time of Samuel to Malachi there seems never to have been wanting a due supply of men to keep up the line of official prophets. The enrollment in these schools appears to have differed from year to year. At times they were very numerous (I Kings 18:4; II Kings 2:16). One elderly or leading prophet presided over them (I Sam. 19:20), called father (I Sam. 10:12), or master (II Kings 2:3). The chief subjects of study were, no doubt, the law and its interpretation. This oral, as distinct from symbolical, teaching was henceforth tacitly transferred from the priestly to the prophetic order.

The question may well be raised why there should have been this surrender of the teaching ministry by the priesthood, which was ordained for this purpose under the Mosaic dispensation. As the prophetic order ceased to exist in New Testament times, evidently it was only a temporary agency, called into existence when the regular means of national instruction failed. It will be recalled that Samuel's action in establishing the school of the prophets followed shortly after the corruption of the priest's office by the sacrilegious sins of Eli's sons (I Sam. 3:13). The revival of the teaching ministry by King Jehoshaphat and his enlistment of the priests for this purpose, would also indicate that this designated class had failed to carry out the work to which they had been assigned. The ministry of the prophets, then, was not so much a substitute as a supplementary ministry for an appointed agency that failed to function.

It is well to observe that not all students who enrolled in these schools of the prophets possess, the prophetic gift. It is also true that there were inspired prophets who were not graduates of these institutions. Amos was a notable exception. Although called to the prophetic office, he did not belong to the prophetic order and had not been trained in the prophetical schools of that day.

The distinction has been pointed out between the early prophets of the period who were forth-tellers. This does not infer that the predictive element in Scripture is limited to the prophetic books. Prognostications are found in nearly every one of the sixty-six books of the Bible, but it is not until we come to the closing portions of the Old and New Testaments that we find the writings, devoted almost exclusively to this purpose. Not that all of the utterances of these latter day prophets concerned the future. The prophet was the mouthpiece of God, sent to deliver a divine message, which may or may not have contained predictions. But the fact that the later prophets were commanded to preserve their messages in writing (Jer. 36:2) is the strongest argument for their reference to the future.

“The more sure word of prophecy” (II Pet. 1:19) that has been and is being fulfilled before our eyes, is one of the best evidences that the Bible is the Word of God. No other book has ventured to reveal history in advance, and the fact that events which have transpired and are transpiring among the nations were prewritten in the Bible, is the best proof that it was composed by an omniscient mind. The evidence of prophecy is convincing and more enduring than miracles. A miracle is designed chiefly for the immediate conviction of those for whom it is performed. Prophecy, on the other hand, increases in force with the passing of the years. Time, which wears out and destroys almost everything else, only emphasizes the value and significance of prophecy.

After all that has been said and left unsaid, prophecy and miracles, each resting on its own evidence, are the chief and direct proof of the supernatural character of the Bible. Nevertheless, they should never be rested on alone, but in combination with the general character of the whole scheme to which they belong. Its miracles, its prophecies, its morals, its propagation and its adaptation to human needs are the chief evidences of Christianity. None of these must be taken separately. The fact of their marvelous cooperation and unity is the strongest evidence of all. That one object for which predictions were delivered, was to serve in an after age as an evidence on which faith might reasonably rest, as stated specifically by our Lord: “And now I have told you before it come to pass, that, when it is come to pass, ye might believe” (John 14:29).

Not only is fulfilled prophecy one of the best evidences that the Bible is the Word of God, but these highly improbable predictions of the prophets constitute one of the best proofs of the verbal inspiration of their utterances. The prophets did not have a full knowledge of the things they spoke and wrote. This is plainly stated. Daniel says, “And I heard, but I understood not” (Dan. 12:8). Zechariah expresses his ignorance in a similar passage (Zech. 4:5). Peter, writing of the prophets in the New Testament provides this instructive information:


“Of which salvation the prophets have inquired and searched diligently, who prophesied of the grace that should come unto you: searching what, or what manner of time the Spirit of Christ which was in them did signify, when it testified beforehand the sufferings of Christ, and the glory that should follow. Unto whom it was revealed, that not unto themselves, but unto us they did minister the things, which are now reported unto you by them that have preached the gospel unto you with the Holy Ghost sent down from heaven.”

The facts set forth in this remarkable passage are these: The Holy Ghost through the prophet testified of the salvation that would be brought to men through the crucifixion and coronation of Jesus Christ, and after having uttered predictions on this subject, the minds of the prophets occupied themselves in searching into the full meaning of the words which they had uttered. 

Another evidence that Daniel wise man though he was, did not understand the full significance of the prophetic words he spoke is in his revelation of the important astronomical numbers 2300 and 1260. While the prophet used these numerals in connection with the future history of his people, he, as well as the scientists of that day, was not aware that 2300 and 1260 constituted almost perfect astronomical cycles. For instance, 2300 solar years and 28,447 lunar months are both 840,057 days. The Babylonians and the Jews reckoned their calendar by lunar months, but other nations marked their time by the sun, and there could not have been a revelation of greater interest than such a mathematical triumph that would bring the sun and moon together in such precision. Had Daniel and the scientists of his day appreciated the full significance of these numbers, it would not have been necessary for the world to wait 2500 years until DeCheseaux, a Swiss astronomer of the eighteenth century, and Dr. H. Gratter Guinness and Dr. W. Bell Dawson, of our times, discovered in them such cycles of remarkable precision.

The books of the prophets cover the same ground historically as the books of Kings and Chronicles, but the approach is entirely different. In the narrative of the Kings we watch the movement of the nation with only an occasional glimpse of what God was doing and saying. In the prophetic record, on the other hand, we are given God's utterances and only occasionally is any narrative of the people introduced. While some of the annals of Israel are duplicated, as in Isaiah 36‑39, supplementary information is also given, as in Jeremiah 40‑44.

To understand and thoroughly appreciate the prophets, the student must have a working ​knowledge of the historical background contained in the books of Kings and Chronicles. For example, the first verse of Isaiah gives the names of four Kings who were reigning, while Isaiah was prophesying, and by turning back to the book of Kings and reading the accounts of these reigns, one can be intelligent regarding the evils which Isaiah was combating.

The prophets did not begin to record their prophecies until the ninth century before Christ. When it became evident that the kingdoms of both Israel and Judah would go steadily downward, these prophecies were necessary that the faithful remnant might be reminded of a coming Messiah and a future period of restoration and blessing.

The student of prophecy must keep in mind that the prophets spoke at times of matters pertaining to their own day, while on other occasions their message had to do with events in the remote future. At least seven periods of time were included in their predictions:

1. Life period of prophet
5. First advent of Christ

2. Time of Israel's captivity
6. Final restoration of Israel

3. Time of destruction of Israel's enemies 
7. Second Advent of Christ

4. First restoration of the Jews

Sometimes a prediction had an early or partial fulfillment, awaiting the completion of the prophecy in the more remote future. This is what is known as the law of double reference. Two passages in Isaiah will illustrate this law. When Isaiah speaks of a restoration of Jerusalem (44:28), we well recognize from a study of Ezra and Nehemiah that this was only partial and temporary, and that when in another passage (11:11) the prophet declares that “the Lord shall set his hand again the second time to recover the remnant of his people,” he is looking down into the remote future to a complete and permanent restoration of Israel.

It is also well to observe that while the prophets spoke of the suffering Messiah, as in Isaiah 53, they also had a vision of the reigning Messiah, as in Isaiah 2. We have already seen that the prophets themselves were perplexed at this revelation of the duality of Christ's experiences (I Pet. 1:8‑12), a mystery that was only explained after the crucifixion and resurrection of Christ. It was not revealed to the prophets that there would be two advents of Christ and a long interval between. To them His suffering and His reigning appeared as contemporaneous, and only time revealed that Christ was first to redeem through suffering, and later to return to reign in glory.

The prophets may be grouped according to the fields of their prophecy. This does not mean that their ministry was solely for a particular field, for some of the prophets, like Isaiah, included both Hebrew and Gentile nations in their messages, but their primary, concern seems to have been the people under whom they have been grouped.


Israel
Judah
Gentiles

Hosea
Isaiah
Jonah


Amos
Jeremiah
Nahum


Micah
Joel
Habakkuk




Zephaniah
Obadiah




Ezekiel




Daniel




Haggai




Zechariah





Malachi

The prophets may also be classified chronologically into four periods. The decline and collapse of the northern kingdom occurred during the years of the Assyrian supremacy. After Israel was carried into captivity the prophets centered their attention upon Judah. In the meantime the Assyrian kingdom was overshadowed by the Babylonian monarchy, so that this interval of time is generally recognized as the Chaldean period. When Judah was carried away to Babylon the voices of their exiled prophets were still heard; and after the restoration of the remnant to Jerusalem a fourth period of prophecy begins.

Assyrian
Chaldean
Exilic
Post-Exilic

Jonah
Jeremiah
Ezekiel
Haggai

Hosea
Nahum
Obadiah
Zechariah

Joel, Amos
Zephaniah
Daniel
Malachi

Micah, Isaiah
Habakkuk

Introduction to the Prophetic Books
Challenge

Module 2 
Lesson 5
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. What was the occasion that brought the prophets into prominence?

2. How were false prophets to be recognized, and what was their punishment?

3. What were the schools of the prophets, and what was the chief subject of their curriculum?

4. Why did the prophets temporarily assume the teaching ministry of the priesthood?

5. Compare prophecy with miracles as evidence for the truth of God's Word.

6. Show how the fulfillment of highly improbable prophecies constitutes one of the best proofs of the verbal inspiration of the Bible.

7. What astronomical significance have scientists discovered, in the 20th century, concerning the number 2300 and 1260, which Daniel revealed?

8. What is the difference between the narrative (Kings and Chronicles) and the prophetic record of the kingdom period?

9. How will knowledge of the historic background assist in a better understanding of the prophets?

10. Name seven periods of time that the prophets might have had in mind for their predictions.

11. What is the law of double reference?

12. What was the mystery that baffled the prophets, which Peter explained?

13. Group the prophets according to their field of prophecy.

14. Group the prophets chronologically.

Isaiah

Module 2 
Lesson 6 

Content(The Great Messianic Prophet

Nation(Concerning Judah

Extent(64 years (758-694 BC) (1:1)

Author(Isaiah (1:1; 6)

Divisions

I. Book of Judgments, 1‑35

II. Book of History, 36‑39

III. Book of Consolation, 40‑66

Outline

1. Judah and Israel, 1‑5

2. Prophet's Call, 6

3. Judah and Assyria, 7‑9

4. Judgment of Assyria, 10‑12

5. Judgment of the Nations, 13‑27

6. Judah and Egypt, 28‑35

7. Jerusalem Delivered, 36, 37

8. Hezekiah's Life Lengthened, 38

9. Babylonian Captivity Predicted, 39

10. Restoration by Cyrus, 40‑48

a. God's Greatness, 40

b. God's Foreknowledge, 41, 42

c. God's Deliverance, 43‑45

d. God's Judgments, 46‑48

11. Messiah Revealed, 49‑59

a. Call and Commission, 49‑51

b. Humiliation and Exaltation, 52, 53

c. Restoration, Reformation, Repentance, 54‑59

12. Millennial Kingdom, 60-66

a. World in Subjection, 60

b. Jerusalem's Glory, 61, 62

c. Intercessory Prayer, 63, 64

d. Blessings and Judgments, 65

Selected Reading(Isaiah 1, 2, 6, 7, 9, 11, 13, 24, 36, 37, 40, 45, 48, 52, 53, 55, 61, 63, 65, 66

Isaiah is the greatest of the prophets. None other had more to say about the Messiah, for which reason his book is sometimes called a fifth Gospel. He prophesied during the reigns of Uzziah, Jotham, Ahaz and Hezekiah (1:1), and was a contemporary of Hosea, Nahum and Micah. Nothing certain is known of his ancestry, but it is possible that he belonged to one of the Transjordan tribes and resided in Jerusalem during his public ministry. He was a statesman as well as a prophet, and we find him repeatedly speaking and acting in public affairs. His wife is styled by him the “prophetess” (8:3), and they had two sons whose names illustrate and enforce his predictions (7:3, 8:3, 4).

As a young man Isaiah witnessed the rapid development of his country into a strong commercial and military nation. Under the long reign of Uzziah, Judah had attained a degree of prosperity and power not enjoyed since the days of Solomon. Strong fortifications and a large standing army brought success in war. A port for commerce on the Red Sea, as well as an enlarged inland trade, greatly increased the wealth of the nation. But along with this prosperity came avarice, oppression and corruption in business and politics. The wealthy farmers, into whose hands the larger part of the land had fallen, were using their power to exploit the common people. The worship of God was a mere for​mality, a hypocritical pretense (29:13) a fact that was verified by our Lord (Matt. 15:7‑9).

While still a youth, Isaiah had a marvelous vision (6:1). The purity and holiness of God stood out in sharp contrast to the sham and self‑righteousness all about him (6:5). Like John on Patmos (Rev. 1:17) Isaiah was overwhelmed with the shame of his own sinfulness and that of the nation. His confession of sin was followed by his cleansing and consecration for the task to which God had called him (6:6, 7). He was told in advance that there would be little response to his preaching, or to that of all the other prophets, for that matter, whom God would send to reprove the people (6:11‑13). Prophet was to follow prophet, however, as the kingdom grew weaker and weaker until its final overthrow. Only a mere remnant would be spared, but for their sakes God would show mercy, and through them would bring in the blessings of the Messiah.

Those were dangerous times in which Isaiah lived, and they called for a man of great courage. The northern kingdom was saturated with idolatry and rapidly approaching its last days and final destruction. The religious revivals under Hezekiah and Josiah, for which both Isaiah and Jeremiah were responsible, spared the southern kingdom one hundred and thirty-three years longer thus delaying a similar fate.

Isaiah was a man of exceptional ability. Not only was he the greatest of the writing prophets, but he was a poet, a statesman and an orator as well. He was bold, fearless and absolutely sincere. He did not hesitate to face a wicked king and proclaim the most unwelcome truth. Nor did he court popular favor, for he unsparingly denounced the sins of the people. No class of society escaped his outspoken denunciations. Kings, priests, people and even the women are rebuked for their iniquity. While stern and uncompromising on occasions, he showed his tenderness of heart. Comfort as well as judgment is proclaimed, and he clearly distinguishes between God's love for the sinner and His hatred of sin.

The style of Isaiah's writings is lofty and rhetorical in the extreme. The figures of speech are varied and expressive and as a master orator, he changes with lightning rapidity from one figure to another. His sarcasm is conspicuous. By stinging, withering ridicule he tries to make the people realize how absurd and foolish was their idolatry, to say nothing of its sinfulness.

All of his writings have not been preserved, as it is distinctly stated that he composed the complete annals of Uzziah's reign (II Chron. 26:22), as well as the outstanding events of the more notable and worthy rule of Hezekiah (II Chron. 32:32). This would imply that he survived Judah's righteous king and fell into the hands of his cruel and wicked successor, Manasseh, under whom, Jewish tradition asserts, Isaiah suffered martyrdom by a terrible death (Heb. 11:37). If Isaiah survived Hezekiah it would mean that he lived to be nearly ninety and exercised the office of prophet for at least sixty years.

The prophecies of Isaiah are eminently sublime and magnificent, not only in their style and expression, but in their objects. They have the very important distinction of being more frequently quoted in the New Testament than any other of the sacred books except the Psalms. Quotations are made from forty-seven of the sixty‑six chapters. Symbolic actions, which frequently occur in Jeremiah and Ezekiel, are seldom found in Isaiah, and the same is true of visions, we find there is only one recorded (chap. 6). On the other hand, he makes frequent use of the sign to establish the truth of his predictions. In clearness of prophetic delineation of the person, character and work of the Messiah, Isaiah stands preeminent among Old Testament writers. He has truly been called the “evangelical prophet,” and the direct manner in which he speaks of the sufferings and the kingdom of the Messiah has ever rendered his prophecies of eminent service in establishing the conviction that the Lord Jesus, was He of whom the prophets spake.

The book of Isaiah is a Bible in itself since it contains sixty‑six chapters, of which the first thirty‑nine have to do largely with the life and spirit of Old Testament judgments and warnings, while the last twenty‑seven chapters anticipate the New Testament spirit of grace and restoration.

The first portion of Isaiah's predictions has to do with the ungodly alliance of Judah with Assyria. When Isaiah began to prophesy, “in the year that king Uzziah died,” the northern kingdom had already become a tributary of Assyria. Pekah, their ambitious but unscrupulous ruler, conceived the plan of throwing off the Assyrian bondage by first allying himself with Rezin, king of Damascus, then plundering Judah, and finally facing Assyria. The first step was taken and the second attempted. Pekah and Rezin attacked Jerusalem with a combined army. In his fright, Ahaz, king of Judah, made an alliance with Assyria. Isaiah was sent to quiet his fears and warn him against foreign alliances. He advised Ahaz to put his trust in the Lord alone, and foretold that Assyria should destroy Syria and Israel, and punish Judah (chaps. 7‑12). But even in these severe judgments the prophet spoke of God's mercy, and predicted the future glory of God's people and the reign of the Messianic King (9:2-7).

Most of the first prophecies of Isaiah had an early fulfillment, and thus confirmed the faith of the people in the more remote predictions that char​acterize the latter portion of the book. Syria and Israel were to be subdued by Assyria before the infant son of the prophet could say, “My father” (8:4), and Israel was to go into captivity in sixty‑five years (7:8). As a sign of the fulfillment of this announcement God revealed the virgin birth of Immanuel. To Ahaz this sign meant that within the brief period of a child's infancy the enemies of Judah would be overthrown (7:14‑16), but this celebrated passage also sets forth the birth of Christ. This is another illustration of the law of double reference.

Ahaz’ disregard of the good advice and warning of Isaiah concerning an alliance with Assyria led the prophet next to utter a series of prophecies regarding the downfall of the nations to whom both Israel and Judah in their desperate condition had looked for assistance. These included Babylon (chaps. 13, 14), Philistia (14:28‑32), Moab (chaps. 15, 16), Syria (chap. 17), Egypt and Ethiopia (chaps. 18‑20), Edom and Arabia (chap. 21), and Tyre (chap. 23). The questions naturally arise, Why were these Gentile prophecies written and not spoken to the people addressed? and Why were they preserved when these nations have long since ceased to exist? These words were divinely recorded not only, that in these latter days men might see their fulfillment and thus have faith confirmed, but also that God's purpose to restore the Jews to Palestine (cf. 1948 Israel’s nationhood) and to bring them again in right relation to those people dwelling immediately around them, might be revealed (19:23‑25).

The prophecy concerning the fall of Babylon and Babylon's king contains language that is unequalled in Scripture, if in literature. Dante's “Divine Comedy” and Goethe's “Faust” are the nearest suggestions of an approach to the grandeur of its imagery, but were inspired and copied from it. The date of this prophecy, which is definitely established, was at a time when Babylon was just entering upon the era of its greatest magnificence, so that the announcement of its overthrow by the Medes (13:17) was unbelievable, unless the prophet possessed a supernatural message.

Special interest attaches to the description of Lucifer in chapter 14, which some regard as a description of the future Antichrist. Others associate this passage with Ezekiel 28, and find in them a glimpse of prehistoric days when Satan, the instigator of the king of Babylon, led a rebellion of the angels against God.

After pronouncing the impending woe that was in store for the countries surrounding Palestine, the prophet painted a picture of judgment in which all nations seemed to be included (chap. 24). Following the judgments upon the Gentile world, Judah is seen redeemed from her iniquity, delivered from her tribulations, and restored to her land (chaps. 25‑27). This whole section of 
the book, therefore, presents on a larger scale that which has been set forth previously.

Attention must be called to the fact that, as in all the other instances, after the prophet had concluded his denunciation of the enemies of Israel, he brings his discourse to a grand climax by predicting the ultimate triumph and blessings of the people of God. In this instance the discourses against 
the nations are grouped together (chaps. 13‑24). In like manner the promises for Judah are found at the end, like the finale of an oratorio (24:21‑2).

The next group of chapters (28‑35) deals chiefly with Judah's futile alliance with Egypt. Ahaz did not live to see the fall of Samaria and the captivity of Israel. This event happened six years after his death (II Kings 18:10). Then Assyria, in fulfillment of prophecy, demanded tribute of Judah. King
Hezekiah meekly complied, and stripped the gold from the Temple doors to meet the assessment. At the same time he negotiated a protective alliance with Egypt, which Isaiah called a “covenant with death” (chap. 28), a drunken nightmare (chap. 29), a shame (chap. 30), a useless fight against God (chap. 31), and fatal to Jerusalem (chap. 32). Egypt's aid on this and other occasions was to no purpose, as other scriptures show. The whole circumstances is typical of the end of the age when Jerusalem shall be besieged by the Gentile nations and shall vainly turn to the world for help. In these passages, as in those that proceed, millennial blessings are portrayed; the faithful are seen dwelling in safety, and the King reigning in His beauty.

The historical section of Isaiah, which is found between the prophecies of judgment, and those of consolation, is largely a repetition of chapters in II Kings (cf. Isa. 36‑39; II Kings 18‑20). The purpose of this duplication was to remind God's people not only that when they repented of their sins and turned to Him with their whole heart He would interpose for their protection and preservation, but also that eventually Babylon and not Assyria would conquer Judah.

When the victorious Sennacherib overwhelmed Israel, humanly speaking there seemed to be nothing that could prevent his taking Jerusalem. The blasphemous oration of Rabshakeh (chap. 36), the pleading prayer of Hezekiah, the promised deliverance by Isaiah, and the annihilation of the Assyrian host (chap. 37), events following in rapid succession, all gave proof not only of divine intervention but the faithfulness of God.

No sooner had the Assyrians forever been banished from the land of Judah, than Hezekiah's sickness (chap. 39) brought him in contact with the future conquerors of Jerusalem. In showing the messengers from Babylon his treasures Hezekiah made a fatal mistake. The covetous visitors from this coming power of the north were not to forget the wealth of Jerusalem or the rich embellishments of the Temple and, true to the prophet's prediction (39:6, 7), the armies of Chaldea later returned and carried away to Babylon all these treasures, and with them the most prominent families of the city.

The characteristic note of the first part of the book of Isaiah is judgment; the dominant note of the second part is comfort. The prophet learned at the time he received his commission (6:9, 10) that the people would not heed his call to repent, and that a succession of judgments would fall on them “until the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate.” But paralleling his proclamations of judgment on the majority of the people, he spoke to the faithful remnant words of consolation and cheer, the most comforting and inspiring of all being those that concerned the Messianic King.

Unlike the first portion, the second division of the book is a continuous prophetic discourse dealing, first, with the deliverance from Babylonian captivity; second the revelation of the Messiah, and third, the glory of the millennial kingdom.

The main theme of the entire book may be said to be God's deliverances, for, as has already been noted, the prophet first speaks of the deliverances from Syria and from Israel in the days of Ahaz (chap. 7), and the rescue from the more formidable power of Assyria, foreshadowed to Ahaz (chap. 8), and more fully declared to Hezekiah (chap. 37). But the greatest deliverance of all was from Babylon, which the last chapter (39) of the first division of Isaiah announces as the ultimate conqueror of Jerusalem. This deliverance from Baby​lon is prophetically set forth in the first portion of the second division of the book (chaps. 40‑48).

The opening chapter (40) of the “New Testament” portion of Isaiah is one of the grandest descriptions of the greatness of God in all Scripture. Rabshakeh well declared that the gods of the other nations were not able to deliver them out of the hands of Assyria (36:18‑20; 37:11‑13). But he over-reached himself when he challenged the God of Judah to prove His power to save His people. Hezekiah's confession of faith (37:17‑20) avowed not only that the gods of the fallen nations were idols, but also that the God of Israel was greater than the gods of Assyria. In a similar way Isaiah now (40:18-28) compared the gods of the seemingly invincible Babylon with the God of conquered and crushed Judah. But it is not His omnipotence so much as His omniscience that is demonstrated, for the prophet challenged the gods of Babylon to prove their divinity by predicting things to come (41:21‑24).

Following this challenge the prophet disclosed his credentials as a divine ambassador by revealing one of the most remarkable predictions in the Bible. God was going to deliver Judah from captivity and exile by the hand of a great Persian king who would be raised up “from the north” to be the conqueror of Babylon (41:25). The name of this great deliverer, Cyrus was proclaimed one hundred and fifty years before be was born, and the prophet vividly saw the picture of his conquest (44:28; 45:1‑4) as if the event were then transpiring. Cyrus was to be God's instrument for the deliverance of Judah, as Nebuchadnezzar was the instrument (Jer. 25:9) in bringing upon them the predicted judgment. The fall, of Babylon would be the end of the exile, because Cyrus would give them their freedom and permit them to return to their own land. Isaiah assured them that they should fear no ill, for nothing could prevent their deliverance.

Cyrus is a type of Christ, for concerning him it is written, he shall be “the anointed,” “my shepherd,” the one “whose right hand the Lord upholdeth,” “who performs all the Lord's pleasure.” He is a type of a greater Anointed One, the Redeemer of Israel, at whose coming there will be a greater and a permanent restoration of Judah. Thus amid the desolation of the kingdom of Israel and the terrible judgments foretold concerning Judah, the bright visions of future glory presented by this prophet must have cheered and comforted many a sinking heart.

The announcement of Cyrus as the deliverer of Judah paved the way for Isaiah to present the unparalleled picture of the future Redeemer of both Jews and Gentiles (chaps. 49‑59). But it would be a mistake to infer that this was his first announcement of the Messiah. From the very beginning of the prophet's utterances there is scarcely a prediction of doom that does not include some messianic revelation, and the majestic figure of the King looms before us more and more clearly in subsequent chapters, until in the second division of the book He occupies the center of the stage, as the Suffering Servant of Jehovah and the glorious King of Israel.

The first messianic promise (2:2‑4) was given when so much had been prophesied of impending catastrophe that the age‑long promise of a Redeemer was in danger of being forgotten, hence the later and more specific prediction of the virgin birth (7:14). A still later prophecy (9:2‑7) pictures the bursting forth of a brilliant light in the midst of darkness, and enumerates the four great titles as well as the supernatural endowments of the One who is to sit on David's throne. What a marvelous contrast to the weak, vacillating ruler who then occupied the throne! Instead of the apostate conditions, which prevailed under Ahaz, the ideal King will bless the world with righteousness and truth (11:9). And in the days of Hezekiah, when the nations gathered about Jerusalem, the prophet again announced the Messiah as the only hope for a kingdom of stability and permanence (28:16).

But it is in the second division of Isaiah that the prophet reaches the climax of his messianic utterances. It is the famous fifty‑third chapter that presents an almost complete picture of the sufferings of Christ seven hundred years before He appeared on earth. The great expositors of the Church have all read the story of the Cross-in this chapter. It is repeatedly quoted in the New Testament as having its fulfillment in the Man of Sorrows. This was the chapter the eunuch of Ethiopia was reading and questioning when Philip joined him and declared the description to be that of Christ (Acts 8:27‑35).

How the Obedient Servant was to be treated by men is first mentioned in 50:6, but the culmination of the tragedy is reached when He is “brought as a lamb to the slaughter” (53:7). As a lamb He suffered in patience. He had done no violence, nor was deceit in his mouth. He suffered and died for others (John 11:50, 51). It was the Father who smote Him, bruised Him, and put Him to grief. There is in the whole Bible no grander unfolding of John 3:16(the gospel in a nutshell(than in Isaiah 53. But the prophecy does not end with the Messiah on the cross. It beholds His grave and sees Him risen, exalted, interceding, justifying many.

After this great vision, the “Servant of the Lord” is not mentioned again nor is His sufferings. His glorification comes more fully into view from here on until the end of the book. Perhaps the most striking passage is the one that announces His ministry (61:1, 2)



“The Spirit of the Lord God is upon me; because, the Lord hath anointed me to preach good tidings unto the meek; he hath sent me to bind up the brokenhearted, to proclaim liberty to the captives, and the opening of the prison to them that are bound; to proclaim the acceptable year of the Lord.”

When our Lord went into the synagogue at Nazareth and was asked to read from the book of Isaiah, He chose this passage, and then proclaimed, “This day is this scripture fulfilled in your ears.” But it is most interesting to note that He closed the book without finishing this paragraph of prophecy (Luke 4:20). The rest of the passage He did not read because it was not to be fulfilled until He comes a second time(comes in power and glory. Then He will come 



“to proclaim . . . . the day of vengeance of our God; to comfort all that mourn; to appoint unto them that mourn in Zion, to give unto, them beauty for ashes, the oil of joy for mourning, the garment of praise for the spirit of heaviness; that they might be called trees of righteousness, the planting of the Lord, that he might be glorified.”

The day of vengeance is ushered in by the coming of the Avenger (Christ) on behalf of His people against the oppressing Gentiles (63:1‑6). Then follows the intercessory prayer of penitent Israel in that day. This prayer should be compared with that of Nehemiah (Neh. 1) and of Daniel (Dan. 9). The answer to Israel's prayer is found in the concluding chapters (65, 66), and nowhere outside of the Revelation do we have a more complete picture of the peace and happiness of the millennium. The glory of Zion described in these last chapters is representative of that greater Zion that will extend over the whole earth. 

Isaiah
Challenge

Module 2 
Lesson 6 

Answer challenge questions on a separate sheet of paper and return to your instructor.

1. Why is Isaiah recognized as the greatest of the prophets? 

2. What do we know of his personal life? 

3. Describe the vision the prophet experienced.

4. What can be said of his ability and character? 

5. Describe the character of his writings. 

6. State the political alliance that led Isaiah to write his first prophecies.

7. Of what Gentile nations did he prophecy?

8. Why were these prophecies written and not spoken to the people addressed?

9. What political situation was the occasion of prophecies in chapters 28‑35?

10. Why is the historical section of Isaiah largely a repetition of chapters in II Kings?

11. What two words sum up respectively the first and second parts of Isaiah?

12. What are the three themes of the second portion of the book?

13. In what respects was Cyrus a type of Christ?

14. What are some of the messianic prophecies of the first portion of the book?

15. What characteristics of the Messiah are presented in the second division of the book?

16.Compare the opening verses of Isaiah 61 with Luke 4:16‑21 and explain why Christ did not finish the passage. 

Jeremiah

Module 2 
Lesson 7

Content (The Great Prophet of Judgment (1:9, 10)

Nation(Concerning Judah

Extent(42 years (626‑584 BC) (II Kings 22‑25)

Author(Jeremiah (1:1)

Divisions

I. Prophecies in the Reign of Josiah, 1‑12

II. Prophecies in the Reign of Jehoiakim, 13‑20, 25, 26, 35, 36

III. Prophecies in the Reign of Zedekiah, 21‑24, 27‑34, 37‑39

IV. Prophecies during the Captivity, 40‑44

V. Prophecies against the Nations, 45‑52

Outline

1. Call and Commission, 1

2. Exhortations for Judah, 2‑10

3. Prophecy in Symbol, 13, 18, 19

a. Girdle, 13

b. Bottle, 13

c. Potter, 18

d. Vessel, 19

4. Intercession for Judah. 14, 15

5. Marriage Forbidden, 16, 17

6. Seventy Year Exile, 25

7. Prophet's Persecution. 20, 26

8. Rechabites and Burnt Roll, 35, 36

9. Chaldean Supremacy, 21, 27, 34

10. False Prophets, 28, 29

11. Restoration. 23. 30‑33

12. Prophet's Imprisonment, 37, 38

13. Prophecies Fulfilled, 39, 52

14. Conspiracy and Dispersion, 40

15. Prophecies in Egypt, 43‑45

16. Prophecies against Egypt and Phil​istia, 46, 47

17. Prophecies against Moab and Am​mon, 48, 49


18. Prophecies against Babylon, 50, 51

Selected Reading(Jeremiah 1‑3, 8, 13, 15, 16, 18, 20, 22, 23, 27, 28, 30, 32, 36‑38, 41‑44, 51, 52

The books of Moses occupy 18 per cent of the whole Bible, but after the eminent lawgiver, no writer contributed more to the Old Testa​ment than Jeremiah. The book of Jeremiah constitutes one‑twentieth of all Scripture and, with the exception of the Psalms, is the longest of the sixty‑six books of the Bible. It is a rare combination of history, biography, and prophecy, and provides not only the personal history of the prophet, but his messages of warning against impending judgment, beyond which he saw the coming of the Branch of Righteousness and the glory of His reign.

Unlike Isaiah, the prophet has much to tell of his own experiences. In fact, no other Old Testament character discloses more of his personal life, and in this respect may be compared with the apostle Paul in the New Testament. While Isaiah uttered his prophecies during a time of apostasy and lived to see some of this warnings heeded in the religious revival under Hezekiah, Jeremiah's entreaties, sixty‑six years later, found no response. 

Jeremiah's first predictions occurred during the righteous rule of Josiah, but after the tragic death of the last godly king of Judah, Jeremiah's mournful lamentation (II Chron. 35:25) seems to be prophetic of the evil days he was to experience in the successively wicked reigns of Jehoahaz, Jehoiakim, Jehoia​chin, and Zedekiah (1:2, 3), a period of more than forty years. This period corresponds to the forty years of testimony by the apostles, which preceded the destruction of Jerusalem by the Romans. 

The Lord called Jeremiah before birth (1:5) to be the prophet of Jerusalem’s last days, and while still young (1:6) was assigned the arduous task of rooting out, pulling down, destroying, throwing down, building, and planting (1:10). He had to proclaim the downfall of Jerusalem and the Babylonian captivity before he could declare the return of the exiles and the rebuilding of the city. He did speak about both, but the times called first for the clear preaching of the doom of Judah’s capital, a message that cost him a lifetime of sorrow and suffering. 

Few men of God have had more bitter experience than this prophet of many sorrows. On account of the unsettled political conditions during which he prophesied, he was divinely commanded not to marry (16:2). He was also forbidden to enter the house of joy and feasting (16:8), and reproach and ridicule was his daily portion (20:8). His own kindred betrayed him, and the people of his native town threatened his life if he continued to utter, unwelcome predictions (11:21). So completely did everyone seem to be arrayed against him, he called himself “a man of contention to the whole earth” (15:10), and like Job he cursed the day of his birth (20:14). 

When Jeremiah prophesied the success of the Chaldean arms and urged submission to the Babylonians, declaring Nebuchadnezzar to be the servant of the Lord (25:9), he was proclaimed a traitor; and though his death was demanded (26:8) he was providentially protected. Later he appeared on the streets of Jerusalem with a yoke on his neck (27:2) to typify the Chaldean bondage. A false prophet destroyed Jeremiah's yoke, at the same time predicting that the Jewish exiles already in Babylon would return in two years (28:3).

During the final siege of Jerusalem, when the Egyptian army came to its relief and the Chaldeans temporarily withdrew, a dangerous situation was cre​ated for Jeremiah. In seeking to escape from the city, he was arrested and, accused of deserting to the Chaldeans (37:13, 14). Thrown into a dungeon, he was saved from death only by the intervention of the king (37:21). When the city capitulated, Nebuchadnezzar protected his person, giving him the privilege of accompanying the captives to Babylon, or remaining at Jerusalem with the governor, Gedaliah. Jeremiah chose to remain and mourn over the sad fate of the fallen city (Lamentations), as well as to comfort the melan​choly remnant.

The assassination of Gedaliah threw the colony into confusion, and many fearing the wrath of Nebuchadnezzar, urged flight into Egypt. Jeremiah, how​ever, assured them of safety in Judah and destruction in Egypt (42:7‑22), but again his counsel was spurned, and he was forced to immigrate with the others to Egypt (43:1‑7). There he continued to prophesy until his death, not only against Egypt but the surrounding nations, including Babylon, the conqueror of them all.

Jeremiah had a reputation for being a pessimist. His predictions always seemed to run contrary to the desires of men. When the false prophets pro​claimed peace, he announced war. When they foretold prosperity, he declared captivity. He was ever on the unpopular side since his message to Judah pre​dicted her rejection of God and the transfer of earthly dominion into the hands of the Gentiles. This was to begin what is commonly known as “the times of the Gentiles,” during which Israel would be scattered among the nations with​out a king and without a temple. Naturally kings, princes, priests and people were opposed to such prophecy, and there were plenty of false prophets will​ing to predict what was pleasing to the people. These false prophets were recognized as patriots and Jeremiah as a traitor, which all conspired to make his life, the most unhappy of all the prophets.

Jeremiah also had a reputation for tears. That outburst in his Lamentations, “For these things I weep; mine eye, mine eye runneth down with water” (1:16), gives us a glimpse of his tender heart and retiring disposition. But despite this display of emotions the prophet was a man of great courage, for he never failed to declare the whole counsel of God, unpopular and unwelcome as it was. Jeremiah was very human, and we must remember, too, his tears were not for himself but for others. Never did he flinch under persecutions. When priests and prophets and common people conspired to kill him, this sensi​tive soul, who shed “a world of tears” for his dying nation, had not one tear for himself. In this respect he was a type of Christ. As Jeremiah wept over the body of Josiah, so Christ wept at the grave of Lazarus. As the prophet wept over Jerusalem, he only typified that greater Prophet who shed tears as He approached the city for the last time (Luke 19:41). Like Christ, Jeremiah was not “without honor save in his own country,” and was truly “a man of sorrows and acquainted with grief.”

The prophecies of this book are not arranged according to the chronological order in which they were delivered. They are generally separated into two divisions, those pertaining to Judah, and those directed against hostile nations. The predictions concerning Judah are grouped according to the reigning king. 

1. Prophecies in the Reign of Josiah (chaps. 1‑12).
It is thought that the discourses in this section were delivered prior to the finding of the book of the law (II Kings 22:3‑13), which explains their more moderate tone as compared with the later ones. Chapter 1 gives the account of Jeremiah's call in the village of Anathoth, and chapter 11 describes the persecution he suffered from his townspeople, which led to his taking up his long ministry in Jerusalem, assisting in the reformation under Josiah. 

2. Prophecies in the Reign of Jehoiakim(First Series (chaps. 13‑20). 
Here we have prophecy in symbol (chaps. 13, 18, 19), the prophet acting out the symbols before the people as he was directed. The linen girdle (chap. 13), typified Judah, whose pride would be marred when they “sat by the rivers of Babylon and wept.” The bottles filled with wine dashed one against the other (chap. 13) were a symbol of Judah’s sin‑intoxication and their destruction. The potter's clay (chap. 18) represented Judah with whom God would do as He pleased; and the broken earthen vessel (chap. 19), the sign that thus the people and the city would he broken. The result of these proclamations was that Jeremiah was cruelly beaten and put in stocks by Pashur, whose sad fate is then disclosed (20:1-6)

3. Prophecies in the Reign of Zedekiah(First Series (chaps. 21-24). 
The occasion of these chapters was the king's inquiry regarding the outcome of the siege of Jerusalem that Nebuchadnezzar had already begun. The twenty-second chapter is of particular interest in that it sets forth the sad fate of the last kings of Judah. The good king Josiah, who died in battle, was not to be mourned (v.10), but rather his son Shallum (Jehoahaz), who had been carried to Egypt (II Kings 23:34). They need not lament for Jehoiakim, now dead, for he was unworthy of it (vv. 13-19). Coniah (Jeconiah or Jehoiachin), his son, had already been taken captive and was to be a life-long prisoner in Babylon. The prediction that this unfortunate king should die childless (throneless, vv. 28-30) was of importance because it had a significant bearing upon the genealogy of Christ (Matt. 1; Luke 3). While the house of David had been unbrokenly perpetuated from the time of Solomon, we are here, told that no future heir of Coniah would sit upon the throne. How then can Christ, the son of David, assert His royal rights to the throne? Through His Mother, Mary, who was a direct descendant of Nathan, the son of David. 

4. Prophecies in the Reign of Jehoiakim(Second Series (chaps. 25, 26, 35, 36).
These chapters antedate those of the preceding group, and are important because they call attention to the constant exhortations of Jeremiah, “rising early and speaking,” from “the thirteenth year of Josiah . . . even unto this day, that is the three and twentieth year” (25:3), and the merit that not only Judah but the surrounding nations would be brought into subjection by Nebuchadnezzar, who has just ascended the throne of Babylon (25:9‑11). It is, noteworthy that the exact period of the exile (seventy years) here predicted was later recalled by Daniel and led him to make his great intercessory prayer for the return of the captives (Dan. 9:2). 

5. Prophecies in Zedekiah's Reign(Second Series (chaps. 27:34, 37-39)
Submission to the Babylonian yoke was urged (chap. 27), and the sad fate of the false prophet Hananiah, who predicted an early deliverance, was foretold (chap. 28). At this point the prophet looked down the vista of time and foretold the wandering of the Jews among the nations, and the final restoration of the kingdom, with David (Christ) sitting on the throne (chap. 30, 31). The purchase by the prophet of his ancestral property at Anathoth (chap. 32) was a visible expression of his faith in the fulfillment of this prophecy. The proclamation of Zedekiah's tragic fate (chap. 34) was followed by account of the prophet's arrest and imprisonment (chaps. 37, 38), and the narrative is concluded with a record of the downfall of Jerusalem. 

6. Prophecies during the Exile (chaps. 40‑44). 
This portion, as already indicated, is biographical. Jeremiah's protest against the flight of the remnant into Egypt and his prediction of the dire results that would follow, were a fitting conclusion to his long prophetic career. His last message (chap. 44), probably delivered sometime after the remnant was settled in Egypt, concluded with the ringing challenge: “All the remnant of Judah, that have gone into the land of Egypt to sojourn there, shall know whose words shall stand, mine, or theirs.”

7. Prophecies concerning Gentile Nations (chaps. 45‑52).
Although these chapters are inserted in the book after Jeremiah's last message, the prophecies were uttered at different times during his ministry. They relate to Egypt, Philistia, Moab, Ammon, Edom, Damascus, Hazor, Elam, and Babylon. The predictions against Babylon (chaps. 50-51) minutely describe, in one of the longest chapters in the Bible, the final siege and downfall of that great world power which made the nations tremble. Will Babylon be rebuilt and was this overthrow by Cyrus but a shadow of a greater destruction in the future? A comparison of Jeremiah 51:63, 64 with Revelation 18:21 would so indicate. 


Lesson 7 includes the book of Lamentations

Lamentations

1. Woes of Jerusalem, 1 (22 verse acrostic)

2. Cause of Suffering, 2 (22 verse acrostic)

3. Grounds of Consolation, 3 (66 verse acrostic)

4. Comparisons, 4 (22 verse acrostic)

5. Confession, 5 (22 verses)

In the Septuagint Jeremiah and Lamentations are one book, and the common author is quickly discerned since these lamentations more than any other writing reveal the weeping prophet. They are composed after the manner of funeral hymns, and are the description of an eyewitness with the ruins of the city and of the Temple still fresh in his memory. What Jeremiah predicted as the ruinous work of Nebuchadnezzar had now been completely fulfilled, and these lamentations are a mourner's utterances, “every letter written with a tear, and every word the sound of a broken heart.”

The book consists of five chapters, every one being a separate and complete poem. Each song contains twenty‑two verses, according to the number of letters in the Hebrew alphabet. In the third song each verse is divided in three sentences, making sixty‑six verses in our English translation. The entire book is thus arranged as an acrostic(a favorite form of Hebrew poetry.

Jeremiah &Lamentations
Challenge

Module 2 
Lesson 7 

Answer challenge questions on a separate sheet of paper and return to your instructor. 

1. How does the length of the book of Jeremiah compare with other books of the Bible?

2. Compare the book of Jeremiah with that of Isaiah. 

3. What are the five divisions of the book?

4. Give a brief sketch of the life of Jeremiah. 

5. What was the occasion for his being called a pessimist?

6. Why was he called the weeping prophet?

7. By what four symbols did Jeremiah typify Judah?

8. Show how the prophecy concerning Coniah (chap. 22) had a significant bearing on the genealogy of Christ. 

9. What messianic prophecies are found in chapters 30 and 31?

10. About what foreign nations did Jeremiah prophesy?

11. Describe the book of Lamentations. 

12. In what respect is it an acrostic poem?
Ezekiel

Module 2 
Lesson 8 

Content(The Great Prophet of Restoration

Nation(Concerning Judah

Extent(26 years (593‑567 BC)

Author(Ezekiel

Divisions

I. Predictions regarding Jerusalem, 1‑24

II. Predictions regarding Gentile Nations, 25‑32, 35

III. Predictions regarding Restoration, 33‑48

Outline

1. Call and Charge, 1‑3 

2. Signs of Siege, 4, 5 

3. Death and Desolation, 6, 7 

4. Sinful Conditions, 8‑16

a. Idolatry, 8‑14

(1) Idols, 8

(2) Discrimination, 9

(3) Cherubim, 10

(4) Rulers, 11, 12

(5) Prophets, 13

(6) People, 14

b. Abominations, 15, 16

5. Suffering for Sin, 17‑19

a. Judgment, 17

b. Justice, 18

c. Lamentations, 19

6. Last Warnings, 20‑23

a. Rebellions, 20

b. Sword, 21

c. Sins, 22, 23

7. Final Destruction, 24

8. Ammon, Moab, Edom, Philistia, 25

9. Tyre and Zidon, 26‑28

10. Egypt, 29‑32

11. Mount Seir, 35

12. Watchmen and Shepherds, 33, 34

13. Moral Restoration, 36

14. Corporate Restoration, 37

15. Gog and Magog, 38, 39

16. Millennial Temple, 40‑43

17. Millennial Worship, 44‑46

18. Millennial Distribution, 47, 48

Selected Reading(Ezekiel 1‑5, 8, 10, 12, 14, 20, 24, 26, 28, 29, 33, 37, 38

Of the four greater prophets, two were priests, and these were contemporary‑Jeremiah and Ezekiel. While the former had an active part in the stirring events which took place at Jerusalem, the latter viewed these happenings from afar and wrote largely of their relation to the group of exiles of which he was a member. Unlike Jeremiah, Ezekiel reveals little of himself. Moreover, his ministry of twenty‑two years was only half the length of his contemporary.

Twice had Nebuchadnezzar taken Jerusalem(in 606 BC and in 597 BC. On the first occasion he learned of his father’s death and in his haste to return to Babylon was satisfied to take back only the Temple vessels and a few cap​tives, including Daniel (Dan. 1:1, 2). The city was thus spared at that time from further plunder. Nine years later, when Jehoiakim rebelled, Nebuchadnezzar again appeared before Jerusalem, and the king was bound in chains and carried to Babylon (II Chron. 36:6, 7), his son, Jehoiachin, being enthroned as the vassal of Nebuchadnezzar. Three months later, on showing symptoms of disaffection, Jehoiachin (Coniah) was likewise deposed and led away captive. This time the Chaldeans thoroughly plundered the city, carrying away all the treasures and ten thousand of the nobles and artisans, leaving only “the poorest sort of the people of the land” (II Kings 24:12‑16). It was with this latter group of exiles that Ezekiel was taken (Ezek. 1:1, 2).

Instead of bringing the captives into the king's palace at Babylon, as he, had Daniel, Hananiah, Mishael and Azariah, Nebuchadnezzar established them a Jewish colony at Tel Abid, on the banks of the river Chebar, a tributary of the Euphrates. There Ezekiel lived in his own house (3:24; 8:1) and ministered as pastor, prophet and priest to his unhappy people. As pastor he was fully aware of his weighty responsibilities as a vigilant watchman (3:17‑21; 33:7‑9). As prophet he was faithful to his thankless task of proclaiming impending judgment as well as future restoration. As priest he had a keen and accurate knowledge of all forms of worship.

It was not until Ezekiel had been five years at Tel Abid (1:2) that he was called to exercise his prophetic ministry. Jeremiah had now been prophesying thirty‑four years, and a special letter (Jer. 29) that he wrote to the Jewish colony in exile was the occasion of Ezekiel's first utterance. It appears that a number of false prophets had deluded the captives into anticipating an early return to Jerusalem. To dispel this false hope, Jeremiah sent them the message, “For thus saith the Lord, That after seventy years be accomplished at Babylon I will visit you, and perform my good word toward you, in causing you to return to this ​place” (Jer. 29:10). Ezekiel's ministry was to confirm Jeremiah's unwelcome predictions during the five years that were to elapse before the final overthrow of Jerusalem (586 BC), and after that catastrophe to comfort the disappointed and heartbroken people with his great restoration messages.

While there is ever reason to believe that Ezekiel was acquainted with Jeremiah, in view of the fact that their messages have so much in common, it is remarkable that not a single reference is made in his writings to his Jerusalem contemporary. On the other hand, he must have known Daniel personally, as he mentions his name no less than three times. While both Jeremiah and Ezekiel contributed messages of warning and exhortation, they were widely different in temperament. Jeremiah was the prophet of a dying nation, and his tender, loving sympathies are everywhere apparent. Ezekiel lacked these emotional characteristics, but was a man of great energy and vigor, whose stern and deep sense of responsibility made his condemnations far more severe than those of Jeremiah. When he launched the thunders entrusted to his hand against the crimes and prevarications of an apostate people, it was always with a vehemence and warmth of feeling that no other prophet equals. Moreover, he employed a different style in his writings, and his visions concerning the future were greater and far more complete.

Ezekiel used his God‑given title “son of man” no less than one hundred times in the forty‑eight chapters of the book. Only Daniel, besides Ezekiel is thus designated in the Old Testament, but we find our Lord applying that appellation to Himself eighty‑six times. As characterizing one who was rejected, it appropriately applies to both.

The prophet illustrated his predictions with gorgeous symbols; such as lying on his side and eating polluted bread by weight and drinking water by measure, to show the hardships of the siege (4:9‑17). On another occasion he shaved his hair and beard, and then burnt a third of it, cut with a knife a third, and cast to the winds the remaining third, to typify the three fates that awaited the doomed citizens of Jerusalem (5:1‑12). Besides these symbolic acts, he employed symbolic visions, often more difficult to understand. The parable of the fire in the south forest (20:45‑49) is an illustration. Only the books of Daniel and Revelation have more elaborate symbolism. However these experiences are interpreted, we must keep in mind the prophet's reiterated commission to be a “sign unto the house of Israel” (12:6, 11; 24:24, 27). The captives were deeply prejudiced against Ezekiel's messages (3:7‑9; 12:2; 33:32), but while they might turn deaf ears to his unwelcome words, they could not fail to be arrested by the object lessons presented to their eyes.

Being a priest, Ezekiel ever had in mind the Temple, the plundering of which by Nebuchadnezzar he had painfully witnessed (II Kings 24:13), and it is natural that his writing should reflect matters referring to its ceremony and worship. In the very opening of the book (chap. 1) he mentions the throne of God in the Temple, and a little later (chap. 10) its removal from Jerusalem because the government of earth was taken from Israel and conferred upon the Gentiles. At the close, however, he sees God’s throne restored in the millennial Temple (chaps. 40‑43).

While Daniel is the political prophet of the exile, Ezekiel writes from the standpoint of the priest, and in these two books we have another instance of the political and religious parallels, which run through the Old Testament.

The contents of Ezekiel naturally fall into three divisions. The first twenty‑four chapters contain prophecies delivered before the destruction of Jerusalem. They may be grouped according to the year in which they were given, as Ezekiel is very exact in specifying the time of his utterances. As his call to the prophetic ministry was not until the fifth year of King Jehoiachin's captivity, the predictions of that period may be designated thus:

1. Fifth Year of Captivity (chaps. 1‑7).

The opening chapters (2, 3) have to do with the prophet's call and commission. Seven times he was warned that he was being sent to a rebellious nation, and then followed the must solemn injunction of his obligation, to “warn the wicked from his wicked way” (3:17‑21). Next followed the symbolical representations of the imminent siege and destruction of Jerusalem (chaps. 4‑6). The 390 years of Israel's apostasy and the 40 years in which Judah had been especially rebellious were set forth in a typical siege (chap. 4). It is to be observed that Ezekiel directed all these prophecies to “the whole house of Israel” rather than to either Israel or Judah distinctively, as had been the manner of the pre‑exilic prophets. The reason for this message to the united nation was that Judah was now too near its end to be saved by further warning. The “time of the Gentiles” had already begun, so the prophet looked ahead to the day when Israel shall share with Judah a permanent restoration.

2. Sixth Year of Captivity (chaps. 8‑19).

The first chapters of this section refer more particularly to Judah and Jerusalem. In the presence of the elders of Judah Ezekiel described his vision of the profaning of the Temple with the grossest idolatry (chap. 8), and the resultant judgment on Jerusalem and the priests, a few faithful being marked for exception (chap. 9). The symbol of the divine presence is in consequence withdrawn, first from the Temple and then from the city (chap. 10).

The prophet was now carried back to “the rebellious house” in captivity whom he warned by the sign of digging through the wall, that Zedekiah in this manner would vainly endeavor to escape from his Chaldean captors (12:12, 13). Next he reproved the false prophets, who were busy both in Jerusalem and Babylon proclaiming peace and early restoration (chap. 13). When the elders of Israel interviewed him he reiterated his warning of impending destruction, saying that if Noah, Daniel and Job were in Jerusalem to intercede for it the city would not be spared (chap. 14). In chapter 15 he set forth Israel as a fruitless vine, and in the following chapter as a base adulteress (16). Using an eagle to symbolize Nebuchadnezzar (chap. 17), he showed how the top of the cedar (Jehoiachin) had been already plucked and carried away, and that the vine which was left (Zedekiah) would turn to the other great eagle (Pharaoh). Next the prophet vindicated God's justice and showed the equity of His moral government (chap. 18). The last, chapter of this section is a lamentation for the sad fate of the kings, Jehoahaz, Jehoiachin, and Zedekiah.

3. Seventh Year of Captivity (chaps. 20‑23).

The elders of Judah came to inquire of Ezekiel the outcome of Zedekiah's revolt against Babylon and alliance with Egypt. He reminded them of Israel's idolatry in Egypt, and reproved the deep-seated idolatry of their own hearts (chap. 20). He predicted that Zedekiah would be overthrown and that priesthood and royalty should alike disappear until He whose right it is to rule should return (chap. 21). The next two chapters expose the immoral conditions in Jerusalem as a vindication of the justice of God in its destruction (chaps. 22, 23).

4. Ninth Year of Captivity (chap 24). 

Two and one‑half years were to elapse before the next utterance of the prophet. On the very day that the last siege of Jerusalem began Ezekiel was advised not only of this fact, but also of, the sudden death of his wife, for whom he was commanded not to mourn (24:16, 17), that the people might understand that his indifferent attitude was only a sign of their hardened hearts in the midst of impending disaster. From that hour the prophet was not to open his mouth on the subject of Jerusalem until he should receive the news of its capitulation (24:26, 27).

During the three years Jerusalem was besieged, Ezekiel directed his attention to writing the future history of the seven contemporary nations that surrounded Judah. Passing briefly over Ammon, Moab, Edom and Philistia (chap. 25), which were already decadent nations, he wrote more at length of Tyre (chaps. 26‑28) and Egypt (chaps. 29-32), which as yet had not been humbled by Nebuchadnezzar. The prophecies concerning Tyre are of peculiar interest. With marvelous detail the Chaldean siege of fourteen years was described. While the city was eventually taken, Nebuchadnezzar was unable to take the island fortress, and the method that Alexander the Great used 240 years later to accomplish this was minutely told (26:12). 1n referring to the king of Tyre (chap. 28) the prophet looked beyond to his instigator, Satan, and gave a glimpse of his prehistoric glory, pride and humiliation. Special attention was given to the fate of Egypt and its rulers (chaps. 29‑32), since the rebellion of Judah against Babylon had been inspired by fond hopes of assistance from this powerful ally. But Egypt's golden sun was setting and henceforth it was not to exalt itself any more above the nations nor rule over them (29:15; II Kings 24:7).

 The third division of the book (chaps. 33‑48) is introduced by a warning to Ezekiel of his responsibility as a watchman (chap. 33), similar to that which ushered in the first group of prophecies (3:17‑21). The arrival of a messenger from Jerusalem telling of its downfall was the signal for him to resume prophecies concerning his own people (33:21, 22), but from then on his utterances were largely devoted to the future restoration of both Israel and Judah. In the vision of the valley full of dry bones (chap. 37) there is a clear prediction concerning the united northern and southern kingdoms, with David (Christ) once more king over the United Kingdom. This cannot refer to the partial restoration under Ezra and Nehemiah as that pertained to only a portion of Judah.

The next two chapters (38, 39) reveal Israel's last enemies Gog, and Magog, and their destruction. From other scripture (Rev. 20:7‑9) it would appear that these nations are not adjacent to Palestine, and their invasion is an event of the future. “The chief prince” (38:2) is translated in the Revised Version, “the prince of Rosh,” and in the Latin Version, “the prince of Russ,” the similarity of which to the first syllable of Russia is apparent. “Meschech” in the same way is taken to be Moscow, the ancient capital of Russia, was restored as the center of the Bolshevistic regime. “Gomer”' (38:6) stands for “Crimea,” “Togarmah” for Turkey, and “Gog” is the name of the highest peak of the Caucasus. All of this would suggest that Russia, with its population of 180,000,000 and its territory embracing one‑sixth of the globe, is yet to take a leading part in the events of the last days. 

The concluding chapters (40‑48) are a description of the millennial Temple, which of course was of special interest to a priestly writer of the restoration. While all the prophets speak of the ultimate return of the remnant and of the glory of the messianic kingdom, Ezekiel alone described in detail the new order to be established, disclosing the pattern of the new Temple and its new ritual, as well as a new division of the land (chaps. 47, 48).

Ezekiel
Challenge

Module 2  
Lesson 8
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. What are the three divisions of Ezekiel?

2. Compare Ezekiel with Jeremiah.

3. Briefly state the political situation that brought about the exile of Ezekiel.

4. What was the circumstance that called Ezekiel to exercise his prophetic ministry?

5. a) By what title was Ezekiel commonly addressed? 
b) What was its relation to our Lord?

6. Why did Ezekiel use symbols in his predictions?

7. How does Ezekiel's occupation as a priest color his writings?

8. Describe four of the prophecies during the sixth year of captivity (chaps. 8‑19).

9. Of what national significance was the death of his wife (chap. 24)? 

10. What Gentile nations were the objects of his prophecy? 

11. How have Ezekiel's prophecies regarding Tyre been literally fulfilled? 

12. To what nation do Gog and Magog refer?

Daniel

Module 2  
Lesson 9 

Content(The Great Prophet of World Empires

Nation(Concerning Judah and World Empires

Extent(72 years (616‑534 BC)

Author(Daniel

Divisions

I. Book of History, 1‑6

II. Book of Prophecy, 7‑12

Outline

1. Daniel's Early Days, 1

2. Nebuchadnezzar, 2‑4 

a. Despotism, 2

(1) Dream, vv. 1‑13

(2) Revelation, vv. 14‑26

(3) Interpretation, vv. 27​-45

(4) Promotion, vv. 46‑49

b. Idolatry, 3

(1) Golden Image, vv. 1‑8

(2) Fiery Furnace, vv. 9‑23

(3) Deliverance, vv. 24‑27

(4) Decree, vv. 28‑30

c. Insanity, 4

(1) Dream, vv. 1‑18

(2) Interpretation, vv. 19​-27

(3) Fulfillment, vv. 28‑33

(4) Restoration, vv. 34‑37

3. Belshazzar, 5

a. Feast, vv. 1‑4 

b. Writing, vv. 5‑29

c. Overthrow, vv. 30, 31

4. Darius, 6

a. Daniel Doomed, vv. 1‑17

b. Daniel Delivered, vv. 18‑28

5. Four Beasts (Babylon, Medo‑Persia, Greece, Rome), 7

a. Vision, vv. 1‑14

b. Explanation, vv. 15‑28

6. Ram and Goat Medo‑Persia and Greece), 8

a. Vision, vv. 1‑14

b. Explanation, vv. 15‑27

7. Seventy Weeks (Israel's period), 9

a. Preparation, vv. 1‑3

b. Prayer, vv. 4‑20

c. Promise, vv. 21‑27

8. Last Vision (Israel's Future), 10‑12

a. Daniel's Preparation, 10

b. The Sixty‑nine Weeks (483 years), 11

c. The Seventieth Week (7 years), 12

Selected Reading(Daniel 1‑12

Daniel was a prince of the royal house of David, who at an early age, with some of the other princes of Judah, was carried captive into Babylon by Nebuchadnezzar (606 BC). While Jeremiah had already been prophesying for twenty‑three years, this was nine years before Ezekiel went into exile and fourteen years before he began to prophesy; for Daniel lived throughout the whole period of the captivity and was nearly ninety years of age when Zerubbabel led the first expedition back to Jerusalem. Thus he exercised his prophetic office for a much longer period than either of his contemporaries; in fact, the seventy years of his ministry far exceeded that of any Old Testament seer.

Of princely descent and personal charm, Daniel was chosen with three other, promising young Hebrews, Shadrach, Meshach and Abed‑nego, to be trained for the king's service (1:1‑4). Through his abstinence, diligence, stu​diousness, and above all his reliance upon God, he gained favor and advance​ment. He had early been impressed with the truth, perhaps at his mother's knee, that “the king's heart is in the hand of the Lord, as the rivers of water: he turneth it whithersoever he will” (Prov. 21:1), and he knew that to please God was to please the king; not that Nebuchadnezzar cared about Daniel's pleasing God, but because God, being pleased with Daniel, would incline the heart of the king favorably toward him. Daniel's position as prime minister under four dynasties of the world's greatest powers, is a striking illustration of God's absolute control in the affairs of men and nations, and of the use of His children, even though captive, to direct the administration of kingdoms. There is a close resemblance in the elevation from slave to sovereign in the lives of both Joseph and Daniel.

Daniel is mentioned by his contemporary Ezekiel, not as a writer, but as exhibiting a character righteous and wise (Ezek. 14:14, 20; 28:3). In the first two verses Ezekiel's recognition of Daniel's righteousness is seen by his mention of him with Noah and Job, and in the third reference Daniel's wisdom is compared with that of the king of Tyre. The fact that Ezekiel, in his com​parison, declared, “there is no secret that they can hide from thee,” would sug​gest that Daniel's famous interpretation of Nebuchadnezzar's dream (chap. 2) had been given and was well known to his contemporary. And well might Ezekiel eulogize Daniel, for he is one of the noblest and purest outstanding characters in the Bible. Although his name is not mentioned in the great faith chapter of Hebrews, his deeds are recorded (11:33). His dependence upon God, his deep piety and humility, are alluded to in nearly every chapter of his book. He was a great man of prayer, and his intercession for the forgiveness and restoration of Israel (chap. 9) constitutes one of the most wonderful chapters in the Bible. He talked with angels, and the angel Gabriel addressed him three times as the “man greatly beloved.” In this respect he was like the apostle John. It is interesting to note that these two saints, greatly loved of God, were permitted to have a larger outlook on the future than any other prophet. Their visions of the glorified Christ were also similar (cf. Dan. 10:5‑10; Rev. 1:12‑18).

The book of Daniel has long been a battlefield for critics. So clear and exact are its predictions that to accept it is to admit the element of prophecy. For this reason efforts have been made to advance the date of its preparation beyond the period of its fulfilled predictions. But even if it could be proved that Daniel was not the author, there still remains to be explained its unmistakable and unfulfilled prophecy. Moreover, our Lord referred to this book and spoke distinctly of Daniel the prophet. In His great prophetical discourse (Matt. 24) He quoted Daniel, and to understand that reference it is necessary to understand Daniel. The book of Revelation, the only prophetic book in the New Testament, would ever be a sealed composition if we had not the enlightenment of the book of Daniel, and the unfulfilled prophecies in Daniel would likewise remain a mystery if we could not read of their fulfillment in Revelation. Sir Isaac Newton declared that “to reject Daniel is to reject the Christian religion.”

The first six chapters of the book are historical, and with the exception of the experiences of Shadrach, Meshach and Abed‑nego in the fiery furnace (chap. 3), all have to do with Daniel and his relations with the monarchs of the great kingdoms of Babylon and Medo‑Persia.

His interpretation of Nebuchadnezzar's dream brought Daniel to public attention and advanced him to the position of prime minister (2:48), making him first in both political and educational authority. Later, during the king's insanity (chap. 4), he was presumably viceroy. In the meantime, Shadrach, Meshach and Abed‑nego had been given high places of trust in Babylon (3:30).

Under Belshazzar, Daniel seems to have lost the position he held under Nebuchadnezzar, but when at Belshazzar's feast the handwriting on the wall could not be deciphered by the wise men, his former service (chap. 2) was remembered by the queen, and upon her recommendation he was summoned to appear (5:10‑16). The prophet rebuked the king for his impiety and pride, reminding him how Nebuchadnezzar had been humbled and for a time deposed from his throne because “his heart was lifted up” (chap. 4), and now because of his idolatry Belshazzar that night would be slain, the city taken, and the Medo‑Persian kingdom established.

Under Darius, the Mede (538 BC), the kingdom was ruled by 120 princes over whom there were three presidents, of whom Daniel was first. The king's decided preference for him excited jealousy, and a dastardly plot was arranged to secure his downfall, which failed when God sent His angel and shut the lions’ mouths (chap. 6). Daniel was advanced in years when cast into the den of lions, but was as faithful to God in his old age as in his youth. His enemies no doubt hated him because of his determined opposition to bribery and corruption, and because of his attachment to the Word of God (6:4, 5).

Under Cyrus the Persian (536 BC), Daniel, although now more than eighty years of age, continued in his high office (6:23), and no doubt was one of the king's counselors in the important task of sending the Jews and all their sacred treasure back to Jerusalem.

The second chapter is prophetic as well as historic in that the interpretation of Nebuchadnezzar's dream referred to future events. The dream of the king took the image of a man who represented our successive world empires. The head of gold was Nebuchadnezzar, who was an absolute autocrat. The arms and breast of silver represented Medo‑Persia, a limited monarchy. The thighs of brass represented Greece, which was weaker than the preceding governments owing to the fact that after Alexander's early death the kingdom was divided into four parts. The legs and feet of iron represented Rome, which lasted longer but was not stronger than the others in that it was divided into the eastern and western empires, represented by the two legs, while the feet of clay mingled with iron forecast the development of democracy in later times. The prognostication of these four great world empires has been well confirmed in history, and what is more significant, conquerors like Mohammed, Charlemagne and Napoleon have never been able to establish a fifth universal kingdom. The world waits “the kingdom that shall never be destroyed” and “the stone cut out of the mountain without hands,” which shall dash the rebellious nations “in pieces like a potter's vessel” (Ps. 2:9). Thus we see that the Messiah and His kingdom are the great subjects of prophecy.

The fourth chapter also contains prophecy, for Daniel's interpretation of Nebucadnezzar's second dream came to pass a year later (4:28, 29). The proud monarch, who boasted of his accomplishments and his right to all honor and homage, became suddenly insane and incapacitated for rule for a period of seven years. Isaiah had previously described the vain ambition of this potentate to “exalt my throne above the stars of God” and “be like the most High.” History wonderfully confirms both of these prophecies, for Nebuchadnezzar was humbled, but lived to “praise and extol and honor the King of heaven” (4:37).

The fulfillment of Daniel’s prediction regarding the fall of Babylon the very night he was called to interpret the handwriting on the wall (chap. 5) only confirmed the previous prophecies of Isaiah (chap. 13), Jeremiah (chaps. 50,51) and Habakkuk (chap. 2). Belshazzar was the grandson of Nebuchadnezzar and was reigning in Babylon while his father Nabonidus was warring with Cyrus. History speaks of Nabonidus and not Nebuchadnezzar, as Scripture suggests (5:11), but this is explained by the fact that in the Hebrew the same word is used to denote father and grandfather. Jeremiah 27:7 makes the matter quite clear: All nations shall serve him (Nebuchadnezzar) and his son (Nabonidus), and his son’s son (Belshazzar), until the very time of his land come.”

The last six chapters of Daniel constitute the prophetic portion and contain four visions of the future history of the nations in their relationship to the Jewish people, with very definite description of the time and conditions associated with the corning of Christ.

The visions of the prophet recorded in the seventh and eighth chapters occurred during his political retirement in the earlier years of Belshazzar (7:1; 8:1). They cover the same ground as Nebuchadnezzar's dream in the second chapter, but with much more detail. In the seventh chapter Babylon is represented by a lion, Medo‑Persia by a bear, Greece by a leopard, and Rome by a nameless beast of frightful description. In the eighth chapter Medo‑Persia appears as a ram and Greece as a he‑goat, whose “notable horn” (vv. 5‑7) was Alexander the Great. The “Ancient of days” in the seventh chapter (vv. 9‑14 and the “stone cut out without hands,” which Nebuchadnezzar saw (2:34, 35), refer to the Messiah coming forward to receive His earthly kingdom (Luke 19, 12, 15, 27; Zech. 14:3‑9; Rev. 19:11‑16). The “king of fierce countenance” (8:23) is generally recognized as Antiochus Epiphanies, the bitter persecutor of the Jews, a type of the Antichrist who shall play a similar role in the last days (II Thess. 2:3, 4; Rev. 13).

In the ninth chapter is recorded Daniel's great prayer of intercession for his people. The fact that he “understood by books” is not only proof that the prophecies had been recorded in writing before that time, but also that Daniel was a careful Bible student and was familiar with the predictions of Isaiah concerning Cyrus (44:28‑45:3), of Jeremiah (25:11, 12), and with Solomon's dedicatory prayer (I Kings 8:46‑50). The faith of the aged prophet is rewarded not merely by the restoration decree of Cyrus (Ezra 1:1‑4), but a revelation of the entire future of Israel from the Babylonian exile to the end of the present age.

The seventy weeks recorded in the last verses of chapter 9 were the exact period of time in which the interests of the Jewish people were to be in the ascendancy. These weeks are sevens of years and are divided into three periods: first, the seven weeks, or forty‑nine years, which saw the restoration of Jerusalem, recorded in the books of Ezra and Nehemiah; second, the sixty‑two weeks, or, 434 years, unto “Messiah the prince,” and third, the one week, or seven years, the period of tribulation just preceding the second coming of Christ, when Israel shall again be in their own land.

The substance of the last three chapters (10‑12) is expressed in the first of the three, which may, be said to be Daniel's preparation for his last prophecy. It is summed up in the statement, “I am come to make thee understand what shall befall thy people in the latter days” (10:14). The Bible concerns itself only with the nations that affect Palestine and the Jewish people; therefore the first part (11:1‑35) of this last prophecy has to do with those kings to which the restored remnant in Jerusalem was to be subject. Briefly alluding to the, powerful reigns of Xerxes and Alexander (11:2, 3), attention is centered upon the division of the Grecian empire among Alexander's four generals; and because, Palestine lay between the, kingdom of the south (Egypt) and the kingdom of the north (Syria), the wars of these nations are described in detail. Antiochus Epiphanies, who has already been introduced in a previous chapter, is now given more detailed consideration. In fact, the theme of this portion of the chapter may be said to be the dominion, deeds and doom of Antiochus, while the latter portion of the chapter (11:36‑45) describes his extenuated shadow, the Antichrist of the last days. 

The twelfth chapter closely follows, the eleventh in its description of the last days, or the seventieth week of Israel's prognosticated history. Daniel is not permitted to describe it beyond characterizing these days as “a time of trouble, such as never was since there was a nation even to that same time” (12:1). Instead, he is commanded to “shut up the words, and seal the book, even to the time of the end.” But when we turn to the Revelation we discover that the greatly beloved disciple of the New Testament witnessed the opening of the book (chap. 5), in which is revealed (chaps. 6‑19) the events of the last seven years. This is the period of the great tribulation to which our Lord referred (Matt. 24:21).

Although Daniel was not permitted to see the last tragic days of his people, he was told of two important developments in human history that would intervene if not closely precede these years of tribulation: “Many shall run to and fro, and knowledge shall be increased.” The fulfillment prophecy is strikingly evident in this modern day of automobiles and printing presses. At no time in the history of the world have men traveled so easily and universally, and at no time have books been so extensively printed, newspapers so widely circulated, or knowledge so universally broadcast as today.

It is singular that the contents of Daniel were written in two languages. The first chapter was written in Hebrew, as well as the portion extending from chapter 8 to 12. The portion from 2:4 to 7:28 was written in Aramaic, the language of those eastern empires. The purpose for this is clear, since Daniel recorded in the Chaldean tongue what pertained to world history, but in the Hebrew dialect what concerned his own people.

Daniel
Challenge

Module 2  
Lesson 9
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. Compare the ministry of Daniel with that of Ezekiel and Jeremiah.

2. What do we know of Daniel's early life?

3. What were Ezekiel's allusions to Daniel?

4. In what respect has the book of Daniel been a battlefield for critics?

5. Briefly sketch the contents of each of the six historical chapters (chaps. 1‑6).

6. In what respect is the second chapter prophetic as well as historic?

7. Explain in detail the prophecies recorded in chapters 7 and 8.

8. What passage (chapter and verse) suggests that Daniel was a diligent Bible student?

9. What are the seventy weeks?

10. Who was Antiochus Epiphanies?

11. What portion of Daniel's prophecy (12:4) is being fulfilled at the present time?

12. What is the relationship of the last chapter to the book of Revelation?

Hosea

Module 2  
Lesson 10

Content(The Prophet of Divine Love

Nation(Concerning Israel

Date(Written between 790‑722 BC

Author(Hosea

Outline

1. The Prophet's Lesson, 1‑3 

a. Domestic Iniquity, 1 

b. Application, 2 

c. Forgiveness, 3 

2. The Prophet's Message, 4‑14 

a. Sins Rebuked, 4‑8 

(1) Ignorance and Idolatry, 4 

(2) Rulers Denounced, 5 

(3) Exhortation, 6 

(4) Hypocrisy, 7 

(5) Idolatry, 8 

b. Punishment Pronounced, 9, 10

(1) Distress, 9

(2) Destruction, 10

c. Pardon Proclaimed, 11‑14

(1) Mercy, 11

(2) Reminders, 12, 13

(3) Blessing, 14

Selected Reading(Hosea 1‑14

There is no portion of the Bible on which people are less informed than the Minor Prophets. Of the 18,434 high school students of Virginia (1930) to whom twenty simple Bible questions were submitted, 91 per cent were unable to name three Old Testament prophets, whereas for the most part they were familiar with “the lad that was sold into Egypt.” This ignorance is not surprising, however, when we are reminded that the curriculum committees who make up the Sunday school and training lessons seldom invade this portion of the Bible. In forty‑six years only ninety‑two lessons were taken from these books, and in the first cycle of the Improved Uniform lessons (1918 to 1926) they omitted the entire books of Joel, Obadiah, Nahum, Habakkuk and Zechariah. Our present situation of Biblical ignorance has been a progressive plan of intent by the leaders of organized religion to bring all into one, that being the lowest common denominator. Even among the independent fundamentalist who think they are different but their congregations has been subjected to the same mental programming as do the liberal social groups, even these pastors have substituted things for Christ, the local church and its programs have replaced the teaching of Christ, i.e., the Bible, reason because it pleases the people. The present day pastors work from polls whether self-taken verbally from a few close people or from a collective poll of the congregation. 

The Minor Prophets were not so named because they were less important or less inspired than the longer messages of Isaiah, Jeremiah, and Ezekiel, but rather because of their comparative brevity. In the Hebrew canon they appear as one book. Altogether they contain but one more chapter than Isaiah, and 1,050 verses compared with the 1,346 verses of Jeremiah.

These twelve books form three groups. The first three contain early prophecies addressed to Israel and Judah, the following six later prophecies to Judah and Gentile nations, and the last three, written after the exile, for the restored remnant of Judah. Six of the twelve books are dated, two mentioning the names of kings of Israel, two, kings of Judah, and two, kings of Persia.

Not only is the book of Hosea one of the longest of the Minor Prophets (Zechariah has an equal number of chapters), but Hosea's prophetic ministry, of more than sixty years was one of the longest on record. He began his labors during the reign of Jeroboam II, and it is probable that his life as well as his ministry terminated at the destruction of the northern kingdom, to which he addressed his prophecies exclusively. He was a contemporary of Isaiah, although he began his work some years earlier than the appearance of the great evangelical prophet. Considering that the ministry of Hosea extended over as many years as that of Isaiah, the question might be raised as to why his writings are so comparatively brief. In reply we would state that, as in the case of other prophets, we have no reason to suppose all of his utterances were recorded. Only such portions of his inspired communications have been preserved, as the Holy Spirit deemed profitable for our reproof, correction and instruction in righteousness (II Tim. 3:16).

Hosea lived and prophesied during the period in which the kingdom of the ten tribes was oppressed and menaced by the Assyrians, and it appears to be chiefly these circumstances, as well as the ultimate extinction of Israel by Assyria, to which his prophecies have reference. Assyria was to Israel what Babylon was to Judah(the appointed destroyer; but as most of the prophets concerned themselves with Judah, it is only in two or three of the Minor Prophets and in the earlier utterances of Isaiah that information is imparted concerning Assyria. The three prophets, Hosea, Amos and Joel, lived when the Assyrian empire was in its most flourishing state and when the northern kingdom felt deeply the weight of its imperial arm.

The oppression of Assyria, like the oppressions of the Canaanitish nations during the time of the judges, was because of Israel's sin. Worse idolatries, anarchies, tyrannies, murders, adulteries, drunkenness, stealing, lying, and the rest of the gross sins, had never before been practiced in Israel. The knowledge of God was forgotten (4:1, 6). The priests were leaders in shame: “As troops of robbers wait for a man, so the company of priests murder in the way by consent” (6:9). There was no stable government. Kings made their way to the throne through the murder of their predecessor. It was in such times and under such circumstances that Hosea lifted up his voice in repeated warning, “I will cause the kingdom of the house of Israel to cease.”

His entreaties were as tearful, however, as his denunciations were fearful. He was the weeping prophet of Israel, as was Jeremiah of Judah. His tender expostulations “seemed to flow in tears which almost blotted out the threatening and accusations.” Notwithstanding the impending doom, the prophet passionately entreated them to return to God, assuring them of forgiveness and favor. But the tearful warning, though oft repeated, was in vain. Ephraim was joined to his idols,” and divine judgment eventually fell with crushing force.

The tenderness of Hosea, which has designated him as the prophet of love, was further revealed in the forgiving spirit he manifested toward his unfaithful wife, which was a fitting illustration of the divine love for wayward Israel. The first three chapters of the book contain this personal narrative of Hosea's unhappy marriage relations. Gomer was a “prodigal wife.” Not only once or twice under the stress of temptation, but again and again she sold herself to do evil, until at last she deserted her husband and three children, of whom he was probably not the father. Lower and lower she seemed to have sunk, until, flung aside as a thing of shame, she was finally offered for sale in the slave market. The prophet, loving her notwithstanding all, redeemed her from bondage and gave her again a place in his house, where she sat desolate “many days.”

These three chapters of domestic sorrow, which are an abridgment of the entire book, set forth the relationship between God and His people, revealing His own tender love despite rebellion and infidelity, which were followed by Israel's chastisement and rejection, with their eventual repentance and restoration. Through the sorrow of his own unrequited love the prophet was prepared to understand God's grief over the spiritual adultery of His people and to know the infinite love that made Him willing to follow after Israel in the hope of winning them back to love and faithfulness. This is manifested by such expressions as, “When Israel was a child then I loved him”; “How shall I give thee up, Ephraim? how shall I deliver thee, Israel?”

Among the more remarkable predictions of Hosea are those in which he disclosed the downfall of Samaria (5:5‑7; 9:6‑11; 10:5‑8; 13:16); the deliverance of Judah (1:7) that followed Hezekiah's intercession (II Kings 19:35); the punishment of Judah (5:10; 8:14), and the final restoration of both Israel and Judah (3:4, 5). This last passage is most significant. Truly the chosen nation exists today without a king, prince, priest, or temple, but just as certain as God's people are to be found today scattered among the nations, they shall “return, and seek the Lord their God, and David their king.” The first two verses of the sixth chapter are also interesting in the light of history. These verses, which predict the time that Israel is to be the hidden measure in the field (Matt. 13:44), should be compared with Jonah's experience, as well as the period that our Lord was in the grave (Matt. 12:40). If one day with the Lord is as a thousand years (II Pet. 3:8), are we not rapidly approaching that third day when God shall raise up the Jewish people and they “shall live in his sight”? It should be noted that Israel began its return in 1948 when receiving Nation recognition status.

Lesson 10 includes the book of Joel

Joel

Content(The Prophet of Pentecost

Nation(Concerning Judah

Date(Written between 810‑795 BC

Author(Joel

Outline

1. Repentance Required, 1:1‑2:17 

a. Locust Judgment, 1:1‑20 

b. Divine Judgment, 2:1‑17

2. Blessing Promised, 2:18‑3:21

a. Prosperity, 2:18‑27

b. Holy Spirit, 2:28‑32 (Acts 2:16‑21)

c. Gentile Judgment, 3:1‑16 

d. Restoration, 3:17‑21

Selected Reading(Joel 1‑3

The date of Joel has been much discussed. As he makes no reference to Nineveh or Babylon, but mentions the Phoenicians, Philistines, Edomites and Egyptians, his prophecy must have been written either before or after the period when the Assyrian and Chaldean world empires were in the supremacy. The former view provides the least difficulties and places Joel as the earliest of the prophets of Judah, his ministry beginning shortly after the days of Elijah and Elisha. Thus there is seen a sequence of prophetic testimony from the dark days of the kingdom under the notorious Ahab, down to the very end of its existence.

More than half the short prophecy contains a wonderfully fine and vigorous description of the flight and devastation of a plague of locusts. In all literature there can be found few descriptions comparable to this, and we have only to listen to the solemn tones in which the prophet speaks of it as a national calamity, calling for acts of public mourning and humiliation, to realize that the visitation of locusts is among the most awful dispensations a land can sustain. Special attention is called to the destruction of the vines and the fruit trees (1:7), and afterwards there is the inference that all plant life was consumed: “A fire devoureth before them; and behind them a flame burneth: the land is as the garden of Eden before them, and behind them a desolate wilderness; yea, and nothing shall escape them” (2:3). So dense were these clouds of devastating insects that the sun was obscured and the light reduced as during the period of an eclipse (2:2). The plague seems to have been accompanied by a drought for “the beasts groan; the herds of cattle are perplexed, because they have no pasture; . . .. the beasts of the field, cry also unto thee: for the rivers of waters are dried up” (1:18, 20).

The scourge of insects and the visitation of drought Joel now uses to foreshadow a greater ruin that would come upon the land many years later. The development of the locust plague, expressed in “palmerworm” “locust,” “cankerworm” and “caterpillar” (1:4), may have prefigured the four world powers Babylon, Persia. Greece and Rome, which successively devastated Judah as locusts destroy a land. However, it is more likely the prophet looked beyond the period of the exile and down through the centuries and saw the events that are predicted in the book of Revelation, where the, locust is again used (Rev. 9:7‑10).

The prophecy in the third chapter is of peculiar interest. The assembling of the nations in the valley of Jehoshaphat undoubtedly refers to the judgment scene of Matthew 25:31‑46, where the nations are called to account for their treatment of God's covenant people. Instead of the nations beating their swords into plow-shares (Mic. 4:3; Isa. 2:4), the prophet sees a time of universal warfare before the coming of the millennium of peace; hence he cries, “prepare for war wake up the mighty men, let all the men of war draw near; let them come up: beat your plowshares into swords, and your pruning hooks into spears” (3:9‑I2). Other prophets refer to this great judgment of the Gentile nations (Isa. 34:1‑10; 63:1‑4; Ezek. 38:1‑39:29; Zech. 14:1‑7), and in the book of Revelation it is spoken of as the Battle of Armageddon (Rev. 16:13‑16; 19:17‑21). Joel also sees celestial perturbations and disarrangement of the solar system (2:10, 34; 31; 3:15), which will take place at the close of the great tribulation and usher in the second coming of Christ.

But the prophet speaks of blessings as well as judgments. First, there is the picture of temporal prosperity when refreshing rains breaks the drought and the land once more is productive (2:23‑27). Then follows the special announcement of the outpouring of the Holy Spirit. (2:28, 29). On the Day of Pentecost Peter used this passage for the text of his wonderful sermon (Acts 2:16‑21). Finally, there is the description of the millennial blessing when “the Lord also shall roar out of Zion . . .. and will be the hope of his people, and the strength of the children of Israel” ( 3:16‑21). The im​portance and far‑reaching extent of all of Joel's prophecies are suggested in 1:3: “Tell ye your children of it, and let your children tell their children, and their children another generation.”

Lesson 10 includes the book of Amos

Amos

Content(The Pastoral Prophet

Nation(Concerning Israel

Date(Written between 785‑750 BC

Author(Amos

Outline

1. Nations Condemned, 1, 2

a. Gentile Nations, 1:1‑2:3 

(1) Damascus, 1:3‑5 

(2) Gaza, 1:6‑8 

(3) Tyre, 1:9, 10 

(4) Edom, 1:11, 12 

(5) Ammon, 1:13‑15 

(6) Moab, 2a‑3

b. Judah, 2:4, 5

c. Israel, 2:6‑16

2. Israel Denounced, 3:1‑9:10

a. Civil Iniquities, 3

b. Oppression and Idolatry, 4

c. Lamentations, 5, 6

d. Types of Judgment, 7:1‑9:10 

(1) Grasshopper (source), 7:1‑3

(2) Fire (symbol), 7:4‑6

(3) Plumb‑Line (charac​ter), 7:7‑9

(4) Summer Fruit (prox​imity), 8

(5) Divine Sword (punishment), 9:1‑10

3. Restoration Promised, 9:11‑15

Selected Reading(Amos 1‑9

Amos prophesied nearly two hundred years after Solomon and one hundred years after Elijah. He was an older contemporary of Hosea, and a generation ahead of Isaiah.

Amos was a shepherd and a fruit farmer of Tekoa, a small village six miles south of Bethlehem. Although a native of Judah, his mission was to the northern kingdom. He had not been trained in the prophetical schools, but the Lord called him out from his flock and commanded: “Go, prophesy unto my people Israel” (7:14, 15).

The period of his prophesy is definitely fixed as two years before the earthquake that happened in the days of Uzziah, king of Judah (Zech. 14:5). It was during the reign of Jeroboam II, the Louis XIV of the northern kingdom. In less than forty years this nation was to fall, but just before the crash she was enjoying the highest prosperity of her history. She was at peace with Syria, and Assyria had not yet become a formidable power. Jeroboam II was able to recover much of the ancient kingdom of David and Solomon. His conquests included Damascus (II Kings 14:28), Transjordan (II Kings 73:5), Ammon and Moab (Amos 1:13; 2:1‑3), and even parts of Judah.

The prosperity that followed this national prestige was ruinous. The rich built summerhouses and winter palaces of ivory, in which they lolled on silken cushions, and all the while they were exploiting the poor (2:6: 3:15; 8:5, 6). The corruption was terrible. The worst feature of it was the idolatry, which was really the cause of all the shame and misery in Israel from the time Jeroboam I instituted the calf worship at Bethel (I Kings 12:27‑33).

It was at Bethel that Amos directed his prophecy (7:13). This was not the political capital, which was located at Samaria, but it appears to have been the largest and strongest city, of the north. Here the priests and prophets made their homes and practiced the costly but hollow worship of “baptized paganism.”

Amos opened his prophecy with an utterance from Joel (1:2; Joel 3:16) and closed his address in the same language in which Joel's prophecy ends, suggesting his acquaintance with the prophet that preceded him. His theme was national accountability for national sins, and his drastic exhortation, “Prepare to meet thy God, O Israel,” was directed to the nation that had again and again pledged fidelity to Jehovah.

The appearance of this farmer from a rival nation in the midst of a corrupt and corpulent court naturally prejudiced his hearers in advance. With remarkable tact, however, he aroused interest and gained attention by first denouncing the enemies of Israel. He began with Syria (1:3‑5), that hated neighbor of Israel, and then passed on to proclaim judgment on one surrounding nation after another, interesting and thrilling his hearers with the good tidings of the doom that was to befall their ancestral foes. Philistia (1:6‑8) and Tyre (1:9, 10) followed Syria in the line of condemnations, and then the prophet came closer home by denouncing Edom (1:11, 12), Ammon (1:13‑15), and Moab (2:1‑3), which were the blood relatives of Israel. His auditors must have been amazed when at length the rustic seer directed his fiery speech against his own people, Judah (2:4, 5), which was perhaps the most hated of all Israel's foes; and then, to cap the climax, he concentrated his attack on Israel itself: “For three transgressions of Israel, and for four, I will not turn away the punishment thereof” (2:6).

This refrain, which had been so acceptable when spoken concerning their foes, must have struck terror to the hearts of the people who were thus brought face to face with their own sins. Israel was guilty of many transgressions, which the prophet now proceeded to enumerate (2:6‑6:14). This backwoodsman proved that he knew more about politics than all the statesmen of Israel, and pointed out that beneath the veneer of their temporal prosperity were the inherent weakness and national decay that invited doom.

Having addressed himself to the affairs of state (2:6‑4:3), Amos next assailed their apostate religion (4:4‑6:14), of which Bethel was the very center. Righteousness was his dominant note, since righteousness was not only necessary for the security of a nation (Prov. 14:34.), but also for the stability of a religion, and where righteousness was lacking no amount of ritual could avert impending judgment.

Knowing that his call to righteousness would be in vain, the prophet closely followed this requirement by a pronouncement of judgment. Frequent allusions to the coming captivity of Israel (5:27; 6:14; 7:9; 9:4) were made, and the latter portion of the book visualizes by five illustrations the doom of the nation. The first of these was the locust plague (7:1‑3); the second, fire sweeping the nation (7:4‑6), both of which were averted by the prayer of the prophet. Then followed the vision of the plumb‑line(God's test of the nation's edifice so crudely and weakly constructed that it could not stand (7:7‑9). The vision of the basket of summer fruits (chap. 8) disclosed the rottenness of the nation that had repudiated the Word of God and proclaimed a famine, not of bread or water, “but of hearing the words of the Lord.” In the last vision there is revealed the hopelessness of any escape from the vengeance of God (9:1‑10): “Though they dig into hell, thence shall my hand take there; and though they climb up to heaven, thence will I bring them down” (9:2).

These visions must have stirred the hearts of his hearers even more than the direct denunciation of their sins, for in the midst of his utterances Amos was interrupted by Amaziah, priest of Bethel, and commanded to hasten back to his own country and prophesy there (7:12). It was then he modestly declared himself to be but a rustic herdsman with neither the ancestry nor the training of a prophet, and in Israel only by divine appointment (7:14‑16). Amos was not a man that could be intimidated, and his faith and courage rose to sublime heights when he declared, “The lion hath roared, who will not fear? The Lord God hath spoken, who can but prophesy?” Having thus boldly spoken, he announced that Amaziah should see the day when his sons would be killed, his wife become a harlot, and he himself an exile (7:16, 17).

Like all the other prophets, Amos did not leave his hearers in the depths of despair; out of the blackness of the night he revealed the brightness of a new day. In the last words of his address he declared that God would release His people from captivity and “plant them upon their own land, and they shall no more be pulled up” (9:11-15). James had in mind this prophesy when he rendered his decision regarding Gentile converts (Acts 15:15‑17), and the signs in Palestine today would suggest an early fulfillment of these last words of the book.

In style, Amos was clear, direct and powerful. If he was not always elegant in his diction, it was because of the very nature of his message. He drew his figures from the life that he knew best, and if he shocked the cultured society of Bethel by comparing them to “frightened cows,” it was only because he expressed truth as he saw it. His pictures were pastoral and his imagination was keen and practical. In his language and allusions he showed familiarity with the book of Deuteronomy (cf. 2:10; 4:6‑10; 4:11; 5:11; respectively, with Deut. 29:5; 28:22, 27, 60; 29:23; 28:30).

Lesson 10 includes the book of Micah

Micah

Content(The Prophet of Universal Peace

Nation( Concerning Israel Primarily

Date(Written between 751‑693 BC

Author(Micah 

Outline

1. Judgment for Sin, 1‑3

a. Samaria, 1:6‑8

b. Judah, 1:9‑2:13

c. Princes and Prophets, 3

2. Prophecy of Salvation, 4, 5

a. Universal Peace, 4

b. Prince of Peace, 5

3. Covenant Controversy, 6, 7

a. Prophet, 6:1, 2; God, 6:3‑5; People, 6:6, 7

b. Prophet, 6:8, 9; God, 6:10​- 16; People, 7:1‑10

c.
Prophet, 7:11‑13; People, 7:14; God, 7:15

d.
Prophet, 7:16, 17; People, 7:18‑20

Selected Reading(Micah 1‑7

Micah is the only minor prophet who addressed his messages to both Israel and Judah (1:1, 5). His discourse is brief, yet contains one of the most important prophecies in the Old Testament (5:2), being the most comprehensive single description of the Messiah, His nature, kingdom and work.

Micah was called a Morasthite because he was a native of Moresh‑gath in Philistia, about twenty miles west of Jerusalem (1:14). His full name was Micaiah, and in many ways he resembled the forthteller by that name who predicted the tragic end of King Ahab (I Kings 22:8, 19‑23). Jeremiah especially referred to Micah as a bold and faithful witness, and further declared that Judah listened to his voice and repented (Jer. 26:18, 19).

Micah prophesied a little later than Amos and Hosea, during the reigns of Jotham, Ahaz and Hezekiah, and before the fall of Samaria (722 BC). He was the contemporary of Isaiah. The major prophet was a man of the city being brought up in Jerusalem, probably in a home of wealth and refinement. The minor prophet was born in a lowly village home, and probably, died as he had lived, a poor man. Isaiah was gifted with a wider outlook and a broader sympathy, so that he could scan the field of world politics. Micah the other hand confined his gaze largely to Judah and Israel. Isaiah addressed the nation as a whole and the people of the city, but Micah felt more keenly the wrongs of his own class, the common folk. He was the great prophet of social reform.

In the opening part of his prophecy Micah mentioned no less than ten towns and villages in the neighborhood of his home, warning them of approaching calamities. The meaning of the names of these towns heightened the effect of the poetry. Gath (1:10) means “weeptown”; Aphrah (1:10), “dusthouse”; Saphir (1:11), “beautytown.” These verses might be translated, “Weeptown” weep not: Dusthouse, roll thyself in the dust; Beautytown, go into captivity with thy beauty shamed.” But while he thus lingers for a time near his birthplace, Samaria and Jerusalem form the chief subject of his utterances. He foretells the invasion of Shalmaneser (1:6‑8), Sennacherib (1:9‑16), the dispersion of Israel (5:7, 8), the cessation of prophecy (3:6, 7), the utter destruction of Jerusalem (3:12), and some of the events in the more distant future.

The first chapter is a joint arraignment of the house of Israel for its sins and its contamination of Judah and Jerusalem. The second and third chapters are a bill of particulars in support of the general indictment. The sin of oppression received the prophet's greatest denunciation, and of this he found the idle rich, the most guilty. Prosperity, caused in a large measure by long years of peace under Uzziah, had created a new class of wealthy men, who infatuated with their sudden fortune, had become greedy for still more gain. These rich exploiters could not have oppressed the poor had they not been protected in their crime by the rulers whom God had appointed to safeguard the rights of the poor. Such exploitation of the poor the prophet compared to a cannibal feast (3:2, 3), and no milder term could express the horrible truth. But behind the idle rich and the corrupt politicians, Micah pointed out the false prophet (3:5‑8). Living on the bounty of the idle rich and basking in the favor of a depraved government, the false prophets found it easy to justify the wicked for a reward, to wink at their vices and to share in their cannibal feasts.

Having proclaimed judgment on both Israel and Judah, and arraigned this trinity of evildoers, the prophet now looks down the vista of time and tells of a brighter and better day. He describes the golden age of perpetual peace in which all nations of the earth will participate (4:1‑4). This passage is nearly identical with that of Isaiah (2:2‑4), and probably was the unwritten prediction of an earlier prophet. These verses are frequently quoted today in the interests of universal peace without recognition of the fact that the “he” referred to is none other than the Prince of Peace, who must be enthroned at Jerusalem before that millennium of peace can be assured (Ps. 72; Zech. 14:9). In that golden age Micah sees every man sitting under his own vine and fig tree without fear of oppression or loss of property (4:4)(an ideal picture not only of peace but of equal distribution of wealth.

The great messianic prophecy of Micah is that of the birthplace of our Lord. This was uttered seven hundred years prior to the Messiah's birth, and is one of the four prophecies relative to this event. In the Shiloh prophecy in Genesis (49:10) the tribe of Judah was designated; in Nathan's prophecy in II Samuel (7:26) the house of David was revealed; in Daniel's vision of the seventy weeks (9:25) the time was announced, and here in Micah (5:2) the place, Bethlehem, is disclosed. It was to this prophecy that Herod was referred when he inquired where Christ was to be born (Matt. 2:3‑6).

The last two chapters of Micah set forth the controversy of the Lord with His people. Isaiah and Amos had presented God in controversy with His people concerning their sins, but Micah presented Him in controversy with them concerning their heartless, formal worship, which in the sight of God is sin. The true social gospel ever insists that formal worship is good, but that it is far from man's full duty to God.

In the presence of the mountains and hills (6:1) God reviewed His gracious dealings with Israel in the past (6:3‑5). It was an appeal that should have touched their hearts, for what greater demonstration of love and longsuffering could have been made. He redeemed them from bondage (6:4), defended them from their enemies (6:5), and supplied every need. In return God only asked for affection and companionship for Himself, and not costly and inhuman sacrifices (6:6, 7). The climax of this controversy is verse 3, which some commentators regard as the greatest verse in the Old Testament.

The closing chapter is peculiarly affecting‑a kind of soliloquy of repentance on Israel's part. Some of the people, at least, confessed and lamented of their sinful condition (vv. 1‑6), but expressed confidence in God's returning favor (vv. 18‑20). Putting all together there are few verses in the Bible more expressive of quiet hope and trust than these. Of course, these promised blessings for Israel were all contingent upon their return to the land and their request for forgiveness of their sins (vv. 18, 19).

Micah has a remarkable prophecy respecting the capitals of Israel and Judah. Both Samaria and Jerusalem were flourishing at the time of the prophecy, and nothing could in human calculation have seemed less likely than that they should suffer the inglorious fate predicted for them. Of the capital of the northern kingdom the prophet declared that the Lord would “make Samaria as a heap of a field, and as plantings of a vineyard,” and He would “pour down the stones thereof into the valley,” and “discover the foundations thereof.” Today the traveler sees only the foundations of the ancient capital, and the stones that have not been gathered in heaps have been “poured down into the valley.” In speaking of Jerusalem the prophet said that Mount Zion would “be ploughed as a field.” Like many ancient cities, Jerusalem has been besieged again and again, and more than once its walls have been broken down. The Chaldeans “brake down the walls of Jerusalem round about” (II Kings 25:10), and when the Roman armies made the city a desolation, most of the ramparts, save a few towers, were thrown down. The present walls were built by Sultan Suleiman, and Mount Zion, the city of David, was left outside the area he enclosed. This has never been included in later reconstructions and it is literally true today that a portion of old Jerusalem is a ploughed field.

Hosea, Joel, Amos & Micah
Challenge

Module 2  
Lesson 10
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. Why are the Minor Prophets not better known?

2. How do we explain Hosea's comparatively brief writings in the light of his long ministry?

3. What domestic tragedy prepared the prophet to reveal God's love to Israel despite their infidelity?

4. What internal evidence can be offered to prove that Joel was the earliest prophet to Judah?

5. What was the plague of locusts?

a) How was it used to prefigure world powers?

b) How was it used to prefigure the destroying army of Revelation?

6.
What prophecy in the book of Joel reveals a time of world warfare?

7. When did Amos prophesy? 

a) Concerning what nation did he prophesy? 

8. What was the outstanding theme of Amos? 

a) What was his drastic exhortation? 

9. What remarkable tact did the prophet use to gain a hearing? 

10. What great prophecy did Micah make concerning our Lord? 

11. What verse is regarded as one of the greatest utterances of the Old Testament?

12. What remarkable prophecies did Micah make concerning Samaria and Jerusalem?

Jonah

Module 2 
Lesson 11 

Content (The Prophet of Mercy to the Gentiles

Nation(Concerning Nineveh

Date(Written between 820‑785 BC
Author(Jonah

Outline

1. Call, 1

a. Disobedience, vv. 1‑11

b. Punishment, vv. 12‑17

2. Prayer, 2

3. Preaching, 3 

a. Nineveh Warned, vv. 1‑4

b. Nineveh Repents, vv. 5‑10

4. Exclusiveness, 4

a. Gourd, vv. 1‑9

b. God's Mercy, vv. 10, 11

Selected Reading(Jonah 1‑4

Elisha had wept because Hazael, whom God had commanded him to anoint king of Syria, was to be divinely commissioned to afflict Israel and take away much of their territory (II Kings 8:12: 10:32; 13:22). A large portion of this land, however, was subsequently regained during the powerful and prosperous reign of Jeroboam II. This important fact was previously announced by Jonah (II Kings 14:25), probably during the reign of Joash, the predecessor of Jeroboam II. Elisha had close contact with Joash and died during his reign (II Kings 13:14), thus it will be seen that not only was Jonah the earliest of the writing prophets, but he closely followed Elisha, the most eminent of the forthtellers.

While Jonah may be said to be a forthteller to Israel, his written message concerns Nineveh. Despite the enlargement and prosperity of Israel under Jeroboam II, the conquests and growth of Assyria made her an antagonist to be respected. Nineveh, the capital of the empire, was one of the oldest, largest and strongest cities of that day. It was founded by Nimrod (Gen. 10:11), was ninety miles in circumference, and contained a population of approximately 600,000. It might be termed a “garden city”, for it enclosed gardens and pastures, thus providing food for both man and beast within its walls, which, according to Heroditus, were one hundred feet high.

Jonah was the only prophet that tried to conceal his message. The reason for this he disclosed (4:2). The preservation of Nineveh meant the eventual conquest and destruction of Israel. Love of country and hatred of idolatry made his mission distasteful to him. He had no sympathy with God's plan to save a Gentile nation, and it was necessary for God to deal with him miraculously in order to compel him to accomplish His purpose. The picture of the protesting, pouting prophet reluctantly reviewing the repentant heathen city stands out in sharp contrast to the beautiful picture of our gracious Lord weeping over His enemies in Jerusalem (Luke 19:41).

The great result of Jonah's prophecy, the repentance of this pagan city, was designed as an object lesson to Israel. Despite the knowledge of the only true God possessed by His chosen people, despite the many favors and blessings, deliverances and interpositions in their behalf, the nation was steeped in idolatry. The school of the prophets had been established that forthtellers might be trained to expostulate with wayward Israel and warn them of judgment. But to these prophets Israel turned a deaf ear, and God now sent a forthteller to a pagan nation, which would repent of its wickedness at one proclamation of judgment. As Israel rejected God's prophets, they similarly rejected His only begotten Son, and in alluding to those who were so highly favored by His ministry, Christ declared that “the men of Nineveh shall rise up in judgment with this generation, and condemn it: because they repented the preaching of Jonas; and, behold, a greater than Jonas is here” (Matt. 12:41).

Our Lord's mention of Jonah is one of the best evidences of the truth of the narrative. The very fact that He used the period of Jonah's burial in the great fish (Matt. 12:40) as a sign of the number of days He would spend in the grave proves the historicity of the events of Jonah's experience. As an intelligent teacher, Christ observed the law of apperception by teaching the unknown in terms of the known, and it is inconceivable that He would have used a recognized myth as a type of His own burial and resurrection. Nothing is more conclusive from the reading of the Gospels than that both the disciples and the Jews accepted the experience of Jonah as fact, but were loath to believe in the coming resurrection of Christ.

Aside from our faith in a miracle‑working God with whom nothing is impossible, it has actually been proved in recent years that there are species of whales constituted for swallowing large bodies, and we have: the certified testimony of a sailor who was actually imprisoned within a whale for several days (see Modern Education and the Prophet of Nineveh, by Victor C. Oltrogge, W. B. Howell and Company, Waterloo, Iowa).

Not only was Jonah a type of our Lord in His burial and resurrection but he also prefigured the history of the Jewish people. The great fish repre​sents the Gentile nations which have swallowed up God's chosen people with​out assimilating them or destroying their identity, and are only awaiting a time when Israel shall be returned to their own land. Hosea had the days of Israel's entombment in mind when he wrote: “After two days will he revive us: in the third day he will raise us up, and we shall live in his sight” (Hos. 6:21).

Lesson 11 includes the book of Nahum

Nahum

Content(Doom of the Assyrian Kingdom

Nation(Concerning Nineveh

Date(Written between 720‑693 BC

Author(Nahum

Outline

1. Doom of Nineveh, 1

a. Power of God, vv. 3‑6

b. Justice of God, vv. 7‑14

c. Obedience and Peace, v

2. Assault upon Nineveh, 2

a. Siege, vv. 1‑5

b. Surrender, vv. 6‑13

3. Ruin of Nineveh, 3

a. Provocation, vv. 1‑4

b. Humiliation, vv. 5‑15

c. Desolation, vv. 16‑19

Selected Reading(Nahum 1‑3

The messages of four of the Minor Prophets concerned Gentile nations. With the exception of Jonah, who proclaimed impending judgment on the streets of Nineveh, none of these men visited the cities or prepared their manuscripts for the people of whom they wrote. Their prophecies were recorded expressly for God's chosen people, to prove that Israel's God alone could predict not only their own future history, but also with astonishing accuracy and unanticipated reality the untimely end of their enemies. These predictions revealed the great fact that whereas the covenant people were to be chastened, the nations used of God for this purpose were to be destroyed.

The book of Nahum is but a continuation of Jonah. These two books of prophecy form connected parts of the same moral history. The one records the repentance of Nineveh; the other predicts its destruction. “The catastrophe is so tremendous that the fate of no other nation claims the prophet's attention.” Nahum was written about one hundred years after the events recorded in Jonah, and its prophecies were fulfilled about one hundred years later; thus a period of two hundred years elapsed during which the destiny of the capital of one of the greatest empires of ancient times was a topic of consideration.

Nahum means consolation. This prophet's predictions concerning the fall of Nineveh were cheering news to the inhabitants of Jerusalem. Assyria had been the hated enemy and oppressor of Israel and Judah for nearly two cen​turies. We have already seen how loath had been the prophet Jonah to carry to this people a message of salvation, and not without reason. Their kings were notably cruel. Their captives were often cruelly mutilated(flayed alive, eyes put out, and tongues torn out. There probably was never a nation in history crueler, more aggressive, more idolatrous, wicked, or more feared.

At the time of Nahum Assyria had reached the zenith of its power. Shalmaneser II had carried the northern kingdom into captivity and levied a heavy tribute on the southern kingdom. His successor, Sennacherib, would have taken Jerusalem but for the prayers of the godly Hezekiah. Later, Ezarhaddon I led a victorious army into Egypt and en route stopped at Jerusalem long enough to make the impious king Manasseh his prisoner (II Chron. 33:11‑13). Asshurbanipal, the next king, was even more distinguished than any of his predecessors in extending and strengthening his dominion. Nineveh became the center of the world's commerce, but its ill-gotten wealth was mostly acquired by the plunder and destruction of its rivals.

So seemingly impossible were Nahum's predictions of impending doom that it was necessary for him to cite the disaster of No (3:8‑10), for centuries a stronghold in Egypt which had but recently been destroyed by Ezarhaddon. Nineveh was strongly fortified with colossal walls one hundred feet high and wide enough at the summit for chariots to he driven six abreast.

The collapse of the Assyrian empire was as sudden as it was surprising. The event was brought about by the combined revolt of the Medes and Babylonians against the voluptuous tyrant who then occupied the Assyrian throne. The siege of Nineveh lasted for two years and there seemed to be no immediate cause of alarm for the safety of the city, when an extraordinary overflow of the Tigris River carried away a large section of the impregnable walls behind which the Assyrians had reposed confidence of security. The allied army entered precipitately by the breach thus unexpectedly presented, and completed the ruin of the city.

All of this information, which we learn from the pages of history, is most interesting in view of the fact that it was prewritten by Nahum one hundred years previously, and not only affords the best evidence of the truth of God's Word, but also the instability of the greatest nations of the earth.

In the opening chapter of this book the prophet pictured the deliverance of Jerusalem from the invading army of the conquering Sennacherib (1:10‑13). “Though they be quiet, and likewise many yet thus shall they be cut down, when he shall pass through” vividly describes the angel of the Lord that by night quietly passed through the vast army of the Assyrians and slew 185,000 (II Kings 19:35), just as he had passed through the land of Egypt and had slain the first‑born (Ex. 12:29). The untimely end of Sennacherib himself, who was assassinated while worshiping in the temple of his god (II‑Kings 19:37), is also prewritten (1:14).

In the second chapter the prophet proceeded to give a minute description of the siege, capture, spoliation and annihilation of the great capital metropolis of the Assyrians. He pictured the scarlet uniforms and red shields of the Chaldean army under Nabopolasser, the father of Nebuchadnezzar (vv. 3, 4), marching to the attack, while the king of Nineveh, Saracus, vainly marshaled his troops for defense (v. 5). “With an overrunning flood he will make an utter end of the place thereof, and darkness shall pursue his enemies” (1:8); “The gates of the rivers shall be opened, and the palace shall be dissolved” (2:6). History states that when the flood broke down the river gates, Saracus, seeing the city was lost, retreated to his palace and, setting it on fire, perished in the flames. Many valuables have been found in the ruins of the ill‑fated city, but no gold or silver, showing how completely the Chaldeans fulfilled the prophecy, “Take ye of the spoil of silver, take the spoil of gold.”

The last part of the chapter (vv. 10‑13) speaks of the utter extinction of Nineveh. That so great and ancient a city, founded by Nimrod, should so utterly disappear as to make its site uncertain, excites almost as much amazement in our day as when the prophecy was declared.

While much space is given to the fall of Nineveh, as is so often true in the Bible narrative, more attention is given to the cause and the certainty of her doom (chap. 3). Two outstanding truths in the prophecy of Nahum are God's faithfulness to His people, and that however great His patience with their enemies, a day is coming when His wrath will be much more terrible because of that patience.

Lesson 11 includes the book of Habakkuk

Habakkuk

Content(Doom of the Chaldean Kingdom 

Nation(Concerning Babylon 

Date(Written between 612‑598 BC

Author(Habakkuk 

Outline

1. First Complaint, 1:1‑11

a. Problem‑Power of Evil, vv. 1‑4

b. Solution‑Chaldean Supremacy, vv. 5‑11

2. Second Complaint, 1:12‑2:20

a. Problem-Permanence of Evil, 1:12‑1 7

b. Solution‑Chaldean Destruction, 2

3.
Prayer of Praise, 3

a. Power of God, vv. 1‑16

b. Faith in God, vv. 17‑19

Selected Reading(Habakkuk 1‑3

Nineveh fell about 606 BC, and it was probably after Nahum's prophecy had been fulfilled that Habakkuk revealed his vision of the overthrow of the Babylonian kingdom. At least with Habakkuk the Assyrians were gone, and it was with the rising and triumphant kingdom of the Chaldeans that he had to deal. The Chaldeans and not the Assyrians were eventually to conquer Judah, and the prophecy of Habakkuk comes just at a time when the tottering southern kingdom must have recognized the impending danger of the new world conqueror. Already Nebuchadnezzar had carried away into captivity Daniel and many of the nobles of Jerusalem (606 BC), and that deportation was to be followed by a second, in 597 BC, and the final destruction of the city in 586 BC. It is thought that in his description Habakkuk alludes to all three.

Habakkuk, like Job, spoke of affliction‑not of himself, but of the nation, and he wrote with a pathos that resembles his contemporary, Jeremiah. In prophetic vision he saw the Chaldeans invade his native land; the Temple and the sacred worship abolished; the land devastated, and the people exiled. A prospect like this was well suited to plunge his sensitive heart into bitter grief, and it is difficult to find words to set forth adequately the exalted claims and peculiar merits of this minstrel of grief and joy, of desolateness and hope, of scorn and derision. In its three chapters his book contains all the glories and excellencies of poetic prophecy. It opens with one animated portraiture( the march of a conqueror, and closes with another(a sublime song of praise and prayer.

The prophet's message is set forth in the form of a dialogue between himself and God. He first complained to God that the pagan Chaldeans were permitted to afflict His children; and he found his answer in God's purpose to use the Chaldean nation to discipline Judah for their own shameful idolatry and oppression. His second complaint concerned the permanence of evil, to which he found answer in the utter destruction of the Chaldean power. Chaldea was an instrument in the hands of God, but she could not escape the judgment that would descend upon her for her own sins. These sins the prophet enumerated as lust of empire (2:5, 6); lust of wealth (2:9, 11); lust of magnificence (2:12); lust of vice (2:15); and attachment to idolatry (2:19). The declaration (2:4, 5) and punishment (1:11) of Nebuchadnezzar’s pride (Dan. 4) by his being deprived of his reason, was also predicted. Habakkuk's prophecies were fulfilled about seventy years later in the fall of Babylon.

The book of Habakkuk in its small compass contains many celebrated and much quoted passages. “The just shall live by faith” (2:4) is referred to by Paul in Romans 1:17; Galatians 3:11, and Hebrews 10:38. The great prophecy that “the earth shall be filled with the knowledge of the glory of the Lord, as the waters cover the sea” (2:14) is here repeated for the fifth and last time. The other passages are Numbers 14:21; Psalm 72:19; Isaiah 6:3; 11:9. Probably no scripture is more frequently used for public worship than the last verse of chapter two: “The Lord is in his holy temple: let all the earth keep silence before him”; and many have been the hymns and prayers that have reiterated Habakkuk's petition, “O Lord, revive thy work” (3:2). Nothing in the entire book is more sublime than its climactic conclusion, where the prophet, despite devastation, desolation and dire distress, triumphantly exclaims. “I will rejoice in the Lord, I will joy in the God of my salvation.”

Lesson 11 includes the book of Obadiah

Obadiah

Content(Doom of Edom

Nation(Concerning Edom

Date(Written between 586‑583 BC

Outline

1. Edom's Punishment, vv. 1‑9

2. Edom's Guilt; vv. 10‑14

3. Guilt of Heathen Nations, vv. 15, 16

4. Restoration of Israel, vv. 17‑21

Selected Reading(Obadiah

Obadiah is the shortest book in the Old Testament, but it was written exclusively for a foreign nation that appears more frequently in prophetic scripture than any other except Babylon. There are more than twenty different predictions recorded concerning Edom. Outside of Obadiah the principal ones are Isaiah 34, 63; Jeremiah 49; Ezekiel 35. Obadiah was written after Jerusalem was abandoned and the Temple destroyed, and every possible means of its restoration had been removed. From their fortified dwelling place in rocky passes, the Edomites viewed these misfortunes befalling their neighbors with joy rather than any feeling of apprehension for their own safety (vv. 11‑14).

The Edomites were not immediately affected by the Chaldean operations in Syria, Palestine and Egypt. By a timely submission they appear to have won the favor of Nebuchadnezzar, and in his invasion of Judah they are named among his willing auxiliaries. They are represented, however, as triumphing with most fiendish malignity over the ruin of their kinsmen of whose desolate land they hoped to obtain a large portion for themselves.

This spiteful spirit they exhibited can only be appreciated when we understand the ancient rivalry that existed between Esau and Jacob and their children(the two hostile nations of Edom and Israel. The Edomites hated Israel because the God whom Israel worshiped had prospered that nation in marked contrast to Edom. When Israel were journeying to the promised inheritance, Edom had refused passage through their borders (Num. 20:14‑21), and from that time on pursued a vindictive policy against the nation to which they were related by ties of blood. This behavior towards God's chosen people marked the Edomites for divine judgments, and although their alliances and the natural security of their mountainous home postponed the day of their doom, yet they did not escape an eventual overthrow.

Obadiah warned Edom that there was a coming day of retribution (v. 15). It would appear from Malachi's prophecy, one hundred and fifty years later, that Edom had been driven out from “his mountain,” but had returned and “built the desolate places,” only to be completely overthrown later (Mal. 1:3‑5). Ezekiel, who wrote at the same time as Obadiah, not only accused Edom of maintaining a perpetual hatred, but also of committing deprivations and even murder among the fugitives of Judah (Ezek. 35:5). This best explains why they are spoken of as “the people against whom the Lord hath indignation forever.”

No ruins are more imposing than those of Edom. Within a short distance thirty ruined towns, absolutely deserted, are to be seen. The city of Petra, hewn out of the solid rock, is still pointed out as the relic of a metropolis of immense strength and one of the wonders of the world. “The pride of thine heart hath deceived thee, thou that dwellest in the clefts of the rock, whose habitation is high; that saith in his heart, Who shall bring me down to the ground?” (v. 3). When these words were penned and for ages afterward Edom was prosperous and populous, and it continued so even during the time of our Lord. King Herod, who made an effort to destroy the new‑born King of the Jews, was an Edomite, and his brutal slaughter of the babies (Matt. 2:16) was characteristic of the race he represented. It was not until AD 636, when the Mohammedans overran the country that the nation finally fell, and the appalling desolation, which had been predicted, actually came to pass.

Obadiah, like Nahum and Habakkuk, does not conclude his prophecy without speaking of the future restoration of Israel, and he is careful to point out that then they shall possess the land of Esau (v. 19).

Jonah, Nahum, Habakkuk & Obadiah
Challenge

Module 2  
Lesson 11
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. a) To what city was Jonah's message given?


b) Give two reasons why Jonah tried to conceal his message.

2. In what two connections did our Lord speak of Jonah?

3. In what respects was Jonah a type of the Jewish nation?

4. Compare Nahum with Jonah.

5. What two prophecies did Nahum predict concerning Sennacherib?

6. How was Nineveh finally taken? 

7. a) When did Habakkuk prophesy? 


b) Concerning what nation did he prophecy? 

8. In what respects was he like Jeremiah. 

9. Quote some of the celebrated passages of Habakkuk.

10. What knowledge of the Edomites is necessary in order to have a proper understanding of Obadiah?

11. What other prophets wrote about Edom?

12. In what respect are the ruins of Edom a fulfillment of prophecy?

Zephaniah

Module 2 
Lesson 12

Content(The Prophet of Desolation

Nation(Concerning Judah

Date(Written between 638‑608 BC

Author(Zephaniah

Outline

1. Judgment to Come, 1

a. Judah Judged, vv. 1‑13

b. Day of Wrath, vv. 14‑18

2. Salvation in Repentance, 2:1-3:8

a. Exhortation, 2:1‑3

b. Gentiles Judged, 2:4‑15

c. Judah Reproved, 3:1‑8

3.
Promise of Blessing, 3:9‑20

a. Repentance, vv. 9‑13

b. Restoration, vv. 14‑20

Selected Reading(Zephaniah 1‑3


All of the Minor Prophets that have been considered thus far have had their ministry overlap. Together with Isaiah and Nahum they belong to the first period of prophecy when the Assyrian power was in the ascendancy. The great event to which they pointed in the history of the northern kingdom was the downfall of Samaria and the deportation of its people, which occurred in 722 BC. The event to which they pointed in the history of the southern kingdom was the revival of religion under the good king Hezekiah and the repulse of the victorious Assyrian army at the gates of Jerusalem. An interval of about fifty years now takes place, and when the next group of prophets appears they concern themselves with Judah rather than Israel, and point toward the Chaldean conquest and destruction of Jerusalem. The longsuffering of a merciful God in His relations with the chosen people is shown, first, in His dealing with Israel, who were an object lesson for the southern kingdom, and then, in the warning to Judah by a series of deportations into captivity before the final blow, in 586 BC, by Nebuchadnezzar, who burnt the Temple and broke down the walls of the capital. And while these judgments were in process there was a continuous line of prophets that the people might constantly be warned of their im​pending doom.

Zephaniah, who is the first prophet of the Chaldean period, appeared in the reign of the good king Josiah, during the early days of Jeremiah. It was now nearly one hundred years since Israel had been carried away by Assyria, and the downfall of Nineveh was not far distant (2:13). Moreover, in twenty years the first of the captives from Judah would be carried into Babylon, and in forty years Jerusalem would be destroyed.

Israel's tragic end had a sobering effect on the people of Judah only during the reign of Hezekiah. Under Manasseh and Amon their sins were boundless, and when Josiah came to the throne the kingdom was in a state of moral and spiritual degeneracy. The great reform work of this pious king had not begun when Zephaniah began his ministry, so that his message must not only have encouraged the king, but aroused the people to repentance. How morally degenerate they were, and how indifferent they had become to God's claims upon them, are evidenced by such expressions as, “The Lord will not do good, neither will he do evil” (1:12); “Her princes within her are roaring lions; her judges are evening wolves . . . . her prophets are light and treacherous persons: her priests have polluted the sanctuary” (3:3, 4).

The first chapter is a picture of the desolation into which Judah would be plunged because of their idolatrous practices in worshiping Baal and “the host of heaven upon the housetop” (1:4, 5). While Josiah had destroyed idolatry outwardly, the people clave to it inwardly, and the black robed priests of Baal fellowshipped with the priests of God. The wrath of God was to be poured out upon four classes of wicked men: idolaters, pacifists, apostates, and agnostics (1:5, 6). Then as now it was fashionable to profess and practice the fundamental unity of all religions and to make the religion of the Bible complementary to the great religions of the East.

In the second chapter the prophet predicted the judgments about to fall upon the Philistines (vv. 4‑7), the Moabites, Ammonites (vv. 8‑11), and Ethiopians (v. 12), and described in terms wonderfully accurate the desolation of Nineveh (vv. 13‑15). It is interesting to note how precise were the predictions, not only of Zephaniah, but also of Amos (1:6‑8) and Zechariah (9:5), concerning the destinies of Gaza, Ashkelon, Ashdod, and Ekron, the four chief cities of Philistia. Today sand covers the remnants of Gaza, which was even a desert in New Testament times (Acts 8:26). Ashkelon and Ashdod are entirely without inhabitants, and there is not so much as a ruin to indicate the spot where Ekron once stood. The Philistines had a fifth city, Gath, in the days of Samuel and Saul, but it was later captured and attached to Judah (I Chron. 18:1; II Kings 18:8). The prediction that all of this country would become the possession of the Jews (2:6, 7) was fulfilled on their return from Babylon.

In the third chapter the prophet arraigned Jerusalem and rebuked her sins. He set forth the argument (vv. 5,6) that it was to be expected that the total destruction of the neighboring nations (2:4‑15) should have warned Jerusalem to repent, making it unnecessary for God to cut her off. But the city of David refused to learn the lesson, and, on the contrary, became even more corrupt in her conduct (v. 7).

The prophecy closed with a repeated promise of future restoration for the chosen people. They would be saved and gathered (v. 19) and restored to Palestine (v. 20), and all that afflicted them would be punished (3:19). In that day “the remnant of Israel shall not do iniquity” (3:13), and in consequence it will be a day of rejoicing, for “the Lord hath taken away thy judgments” (3:15).

Zephaniah is more comprehensive in his prophecies than any other prophet. The predictions do not apply to one kingdom, but to all nations. It has well been said: “If any person desires to see all the secret oracles of the Old Testament prophets reduced to one short summary, he has only to read the book of Zephaniah.”

Lesson 12 includes the book of Haggai

Haggai

Content(The Prophet of the Second Temple

Nation(Concerning the Returned Exiles

Date(Written between 520‑518 BC

Author(Haggai

Outline

1. Temple Construction, 1

a. Reproof, vv. 1‑11

b. Activity, vv. 12‑15

2. Temple Consolation, 2:1‑9

a. Unfavorable Comparisons, vv. 1‑3

b. Greater Glory, vv. 6‑9

3. Temple Sanctity, 2:10‑19

a. Principles Deduced, vv. 10​-13

b.
Principles Applied, vv. 14​-19

4. Temple Power, 2:20‑23

a.
Promise to Zerubbabel

Selected Reading(Haggai 1, 2

We have seen how the prophets of the Assyrian period pointed to the downfall of Samaria in 722 BC, and those of the Chaldean period to the destruction of Jerusalem in 536 BC. We have also heard the voices of Ezekiel, Daniel and Obadiah during the period of the captivity. There remains for consideration the prophets who lived and labored after a remnant of the Jews had been restored to their native land. These three post‑exilic prophets were Haggai, Zechariah and Malachi, and their ministry should he studied in connection with the books of Ezra and Nehemiah, which parallel their period.

Cyrus had issued his decree in 536 BC, giving the people liberty and assistance to return to their own land (Ezra 1:1‑4). This concluded the seventy years of exile predicted by Jeremiah (Jer. 25:11). Two years previous to the issuing of this decree Cyrus had conquered Babylon and the first world power had given way to the Medo‑Persian dominion.

Haggai was a member of the first company of returning exiles under Zerubbabel, the governor, and Joshua, the high priest (Ezra 3:8; Hag. 1:1). With his companions he entered heartily upon the work of restoring the city and rebuilding the Temple. But hardly had they begun before they were stopped by the hostility of the Samaritans, who were envious of the special privilege King Cyrus had granted them. So powerful and persistent was this opposition that little was accomplished for the next fourteen years. During this interim the discouraged people busied themselves in looking after their own affairs. They built themselves paneled houses (1:4), but had neither time nor money to spare for the house of God. They complained about the financial depression, and gave that as an excuse for their neglect (1:6). True, they had hoped for better times (1:2), but these never came; God's blessings do not come through disobedience. It was at this point that Haggai uttered his first prophecy; he urged the people to put first things first. If they would obey God and first rebuild the Temple, then material and spiritual blessings would follow (1:7‑11).

His words seemed to have had the desired effect (Ezra 5:1, 2), for the work of rebuilding was again resumed (1:12‑15). But the outlook was not bright. Their numbers were few, probably not more than one per cent of the population that constructed the first Temple. Besides they had little‑means to purchase material, and were unskilled in the use of it. The wealth of the former Temple had been given away as tribute, and its glory was but a heap of ruins. And now that they had lived so long without the Temple many felt, alas, that they could get along without it.

For this reason it was necessary for Haggai to give them further encouragement. His second prophecy assured them that the glory of the latter Temple should be greater than that of the first. This could hardly be understood by those who had wept at the remembrance of Solomon's magnificent structure (Ezra 3:12, 13) as referring to their less imposing edifice, but undoubtedly Haggai looked ahead to the millennial Temple (Ezek. 40‑48) when the “desire of all nations” (2:7) shall reign in Jerusalem.

Three months passed and still there were no better material prospects. For a third time the prophet spoke to encourage the people in their task. He rebuked their listlessness, reminding them that as long as they were disobedient and self‑willed their sacrifices were profane and unacceptable to God (2:12‑14), but from the day that they would begin in earnest to restore the Temple the plagues of mildew and hail would cease, and prosperous crops would be assured (2:16‑19).

The last message was spoken to Zerubbabel, the governor (2:20‑23). Zerubbabel was a prince of the royal family of David, and the person through whom the genealogy of the Messiah can be traced in both the royal line (Matt. 1:12) and the natural line (Luke 3:27). God shall overthrow the thrones of kingdoms and destroy the strength of nations, but His chosen people shall be preserved and the royal family of David shall have a member to sit upon the throne of Israel. The signet ring was a token of delegated authority (Gen. 41:42; Esther 3:10), and Zerubbabel is here (2:23) regarded as a representative or a type of Christ.

All of the prophecies of Haggai were pronounced within four months, the exact date being given in each instance. The passage speaking of the shaking of the heavens and earth as well as the nations (2:6,7) is quoted in the New Testament (Heb. 12:26), and has reference to the physical and political upheaval that shall take place prior to the second coming of Christ (Matt. 24:7, 29; Acts 2:19, 20; Rev. 6:12‑17).

Lesson 12 includes the book of Zechariah

Zechariah

Content(The Prophet of the Messianic Kingdom

Nation(Concerning the Returned Exiles

Date(Written between 520‑518 BC

Author(Zechariah

Outline

1. Introduction, 1:1‑6 

2. Visions, 1:7‑6:8 

a. Myrtle Trees, 1:7-17

b. Horns and Smiths, 1:18-21 

c. Measuring Line, 2 

d. High Priest, 3 

e. Candlestick, 4 

f. Flying Roll, 5:1‑4 

g. Ephah, 5:5‑11 

h. Chariots, 6:1‑8 

3. Object Lesson‑Joshua Crowned, 6:9‑15

4. Instruction, 7, 8

a. Question of Fasting, 7:1‑3

b. Fourfold Answer, 7:4‑8:23

5. Prophecy, 9‑14

a. Messianic King, 9

b. Israel and Judah restored, 10

c. False Shepherds, 11

d. Jerusalem Refined, 12

e. The Day of the Lord, 14

Selected Reading(Zechariah 1-14

Zechariah was the contemporary of Haggai and served in a similar capacity to arouse the Jews to the completion of the Temple (Ezra 5:1, 2; 6:14). As it was now twenty years since Daniel uttered his last prophecy and one hundred years were to elapse before the voice of Malachi would be heard, the question might well be asked, Why should two prophets live and speak simultaneously? A comparison of the two books will disclose the fact that Zechariah was delegated not only to confirm the words of Haggai, but to give this weak and insignificant remnant of the once glorious kingdom of Israel a picture of the greater and grander restoration that would take place many centuries later. In this connection we must note again the two parallels that run through the Old Testament. Haggai's ministry was concerning the Temple and the religious life of the people, while Zechariah's message was concerning the nation and its political life.

Zechariah, like Haggai, dated his prophecies. We find his first message uttered two months after the first words of the latter prophet, while his last date is two months later than Haggai's last prophecy. The expression, “Thus saith the Lord,” which is found 1,904 times in the Old Testament, is used by Zechariah in this form or its equivalent no less than 89 times, and was the guarantee that his message was divine. “The Lord of hosts,” another favorite phrase,
36 times.

The structure of the book presents eight visions (chaps. 1‑6), four messages (chaps. 7, 8), and two burdens (chaps. 9‑14). The first of the symbolic visions, the man among the myrtle trees (1:8‑17), is a picture of God's watchful care over Israel in this present age. While “the earth sitteth still, and is at rest” (1:11) and “the heathen are at ease” (1:15), after seventy years of exile the Jews are still molested: but God has not forgotten His people and “shall yet comfort Zion, and shall yet choose Jerusalem” (1:17).

In the second symbolic vision the four horns represent the four world empires, which have scattered Israel (1:18, 19) and the four carpenters, the corresponding powers that shall eventually overcome Babylon, Persia, Greece and Rome.

The measuring rod, the third symbolic vision, is explained (2:4, 5) as predicting a greater Jerusalem whose suburbs shall extend far beyond its walls and contain a vast population. Jeremiah had already called attention with remarkable detail to this enlargement of the metropolis (Jer. 31:38‑41), and it is interesting to note that the landmarks designated have been definitely located and that the city has already extended its borders to these points and thus fulfilled these prophecies. The future Jerusalem, instead of trusting in the security of its walls, will repose in the protection of its God (2:5).

The fourth vision typifies the acquittal and restoration of the priesthood in the person of Joshua and the removal of the filthy garments of the high priest symbolizes the cleansing of Israel preparatory to future service for Christ. The absence of David's throne had discouraged the returned remnant, but now the prophet comforts there with the prediction that the Branch of David shall yet sit upon the throne (3:8).

The vision of the candlestick (chap. 4) represents Israel filled with the Holy Spirit enlightening the world. The two anointed ones (4:11‑14) are Zerubbabel and Joshua, who not by might nor by power but by the Holy Spirit will overcome all opposition and successfully complete the construction of the Temple.

The sixth vision, the flying roll (5:1‑4), reveals the swift judgments that are to fall on the individual sinner, especially thieves and perjurers. The seventh vision, the ephah in the land of Shinar, suggests the revival of Babylon as the commercial center of the world (cf. Rev. 18). Babylon is recognized as the cradle of civilization, and even today is the geographical center of the three most populous continents, Asia, Africa and Europe. Alexander, Caesar and Napoleon planned for its rebuilding, while the project of the Berlin Baghdad railroad was one of the causes of the late war.

The last vision, the four chariots (6:1‑8). corresponds with the first vision, and represents the administration of justice throughout the world when Christ is crowned King, chariots and horses being instruments of divine judgment.

Following the eight visions Zechariah provides an object lesson. He is commanded to place crowns of silver and gold on the head of Joshua, the high priest, which were to represent the union of the priestly and kingly offices in the Messiah, by whom the true Temple of God would be consummated (6:9‑15).

The second portion of the book contains four messages (7:4‑7; 7:8‑14; 8:1‑17; 3:18‑23), spoken to the delegates sent to the prophet from Babylon to learn whether the Lord had sanctioned the new fasts instituted at the commencement of the captivity on account of the destruction of the city and the Temple. The prophet replied that God had not sanctioned such formalism and hypocrisy, but that what He required was obedience to the law and attention to the exhortation of the prophets (7:8‑14). The last two messages contain predictions of restored prosperity that will characterize the latter days. The fasting seasons will then become cheerful feasts and the Jews will be a universal blessing (8:18‑23).

In the last portion of the book Zechariah speaks of two burdens. The first concerns the oppressor (chaps. 9‑11), and the second, the oppressed (chaps. 12‑14). The Grecian period of the Jews' oppression is covered in chapters 9 and 10, and the Roman period in chapter 11. The latter culminates in the rejection of Messiah by the Jews.

The second burden of the prophet has to do with events that are still future. This series of prophecies begins with the Gentile nations laying siege to Jerusalem and repulsed (12:1‑10). The Jews shall mourn for their sins (12:11‑14), and a fountain will be opened for sin and uncleanness (13:1, 2); idolatry shall no more be remembered, and the voice of the false prophet shall cease (13:3‑9). The last chapter pictures Christ leading His triumphant army against the nations and ascending the throne of David at Jerusalem to be King over all the earth (14:1‑9). Finally, the prophet sees Jerusalem as the capital of the nations, where those who once fought against it shall “go up from year to year to worship the King” (14:16)

The book of Zechariah contains more specific prophecies concerning events associated with the crucifixion of Christ than any other book in the Old Testament, except Psalms. Here is predicted His triumphant entry into Jerusalem (9:9), the betrayal for thirty pieces of silver (11:12), the disposal of the blood money for the potter's field (11:13), the treachery of His supposed friends (13:6), and the scattering of the disciples (13:7).

Lesson 12 includes the book of Malachi

Malachi

Content(The Herald of the Messiah

Nation(Concerning the Returned Exiles

Date(Written between 435‑425 BC

Author(Malachi

Outline

1. Ingratitude,

a. God Dishonored.

b. Man Dishonored.

2. Judgment,

a. Judge, vv ‑6

b. Rebukes, vv.

c. Promises, 


3. Exhortation, 4

a. Day, v. 1

b. Christ, vv. 2, 3

c. Law, v. 4 

d. Forerunner, vv. 5, 6

Selected Reading(Malachi 1-4

Malachi was a contemporary Nehemiah, his prophecies being uttered between the second and third administration of the governor of Jerusalem (433 BC). This is inferred from the fact that the Temple was evidently in existence at that time, while this prophet also rebuked the evils condemned by Nehemiah.

Malachi was a teacher and a debater rather than a poet and an orator and he depended largely on argument and expostulation to arouse his hearers and to prove his assertions. While the people responded to the exhortations of Haggai and Zechariah and rebuilt the Temple, their worship seems to have become formal and selfish. Malachi enumerated five national sins concerning which the people were careless and unconcerned.

The first, and perhaps the most grievous these offenses, was ingratitude (1:1‑5). This evil was closely related to the sin of irreverence (1:6‑14). It was the priests whom the prophet charged with this iniquity, but the people who followed these godless guides shared their guilt. The third offense was the unworthy priesthood (2:1‑9). While Zerubbabel lived the priesthood was consecrated. Later this position fell into the hands of men who were not strong enough to resist their new temptations and made their office base and contemptible. The fourth iniquity was unfaithfulness (2:10‑16). The people as a whole were untrue to God and likewise to one another. “Judah hath profaned the holiness of the Lord, which he loved, and hath married the daughter of a foreign god.” The fifth sin was the spirit of complaint (2:17; 3:13‑15). While professing to serve God they complained bitterly against His apparent favoritism to the wicked. They imagined that evildoers were happy, and when they fell into a snare the Almighty delivered them. Pharisaical selfishness, so conspicuous in Christ's time, made the people utterly unconscious of any faults in matters in which they were rebuked. Impudently and arrogantly they repeatedly denied the charges brought against them (1:2, 7; 2:17; 3:7, 8).

In the third chapter (3:1‑3) announcement is made of the coming of John the Baptist, the only prophet who himself was a subject of prophecy. In this connection the people were again upbraided for their selfishness, and reminded of the blessing that would follow their liberality in tithes and offerings (3:8‑11).

In the closing chapter Malachi not only speaks of judgment but also of salvation (v. 2). He predicts the return of Elijah before the coming of the great and dreadful day of the Lord (v. 5). While our Lord confirmed this prophecy as being fulfilled by John the Baptist (Matt 11:14), in view of the fact that the latter did not usher in that “great and dreadful day of the Lord” we must again recognize the law of double reference and conclude that Elijah is yet to return. Possibly he may be one of the two witnesses spoken of in Revelation 11, who shall appear and perform miracles in the last days of the tribulation.

As the last verse of Genesis speaks of a coffin, the last word of Malachi is the “curse” that followed an unfaithful and disobedient people. The entire Old Testament is the tragic story of man's failure, in which the reiterated promises of a coming Redeemer appear like the rays of dawn in the blackness of night. It is to the New Testament we must now look to see “the Sun of righteousness arise with healing in his wings” (4:2).

Zephaniah, Haggai, Zechariah & Malachi
Challenge

Module 2  
Lesson 12
Answer challenge questions on a separate sheet of paper and return to your instructor.

1. At what time did Zephaniah prophesy?

2. Show how his predictions concerning four cities of Philistia have been literally fulfilled.

3. Why is the book of Zephaniah spoken of as a summary of prophecy?

4. a) When did Haggai prophesy?
b) Concerning what people did he prophesy?

5. What was the substance of each of his four addresses?

6. Why was the ministry of both Haggai and Zechariah necessary?

7. What was the occasion of the four messages of Zechariah?

8. Describe the future events predicted in the last chapter.

9. Give the prophecies associated with our Lord's crucifixion.

10. Why do we believe that Malachi was a contemporary of Nehemiah?

11. With what five national sins did Malachi charge the people?

12. Who is the Elijah whose coming is predicted and who is yet to return?

Congratulations, You are now ready to proceed to Module 3
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